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Intema-

ally missing from histories focussed on church leaders
and doctrinal issues.
Adriel
Chilson's
piece
on the first Adventist
campmeeting also mixes the old with the new. The
"new" in this case is simply the realization that Adventist history teachers are going to have to revise those
old quiz questions about Wright, Michigan, being our
first campmeeting. The old is the quaint yet interesting
story of how campmeetings began among us.
My own article shows how a practice which at first
seems very strange to modern Adventists can be understood when placed in the context of the times. Illustrating the article was no easy task, however. Jim Nix, our
enterprising managing editor, is enormously resourceful
in finding visual illustrations for our journal even when
the story does not readily suggest usable photographs.
For the article on the Apocrypha, we wanted an old
engraving of the three-headed eagle which provoked so '
much speculation
among early Millerite Adventists.
When a search at Lorna Linda and Andrews Universities
failed to locate an illustrated edition of the Bible containing the Apocrypha, I made a trip to the Huntington
Library in Pasadena. There I spent 'nearly an hour in the
card catalogue, trying to choose copies of the Scriptures which not only contained the Apocrypha, but
were also illustrated. Even so, I could have no assurance that the artist would have chosen to depict the
triple-headed eagle!

History is old, history is new. That's what makes it interesting the combination of the familiar with the startling, the blend of nostalgia and innovation. This issue of
ADVENTIST HERITAGE illustrates both aspects of Adventist history.
Those of us familiar with Miriam Wood's cheerful,
innovative point of view on many topics will not be surprised to discover that her grandfather was a courageous pioneer minister in Kentucky, one who risked life
andiimb to bring the Advent message to those mountaineers.
To American Adventist ears, however, the name Conradi ranks right up there with Canright as a dangerous
apostate. We tend to forget that Conradi's departure
from the church came very late in his life, after many
years of staunch leadership to the cause in Europe. In
his biographical sketch on Conradi, Daniel Heinz reviews both the man's strengths and weaknesses.
For many years, Marvin Walter has pursued the history of the church in Northern California. Now, with the
aid of the diary of William Ross as well as other primary sources, Marvin lays out the history of the
second church in California. The story is probably typical of many small churches in those early years and
thus provides a glimpse of Adventist life which is usu-
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Finally, I settled on a dozen or more Bibles and
turned in my request at the reading room. To my utter
amazement, the first Bible brought to me contained just
the engraving I wanted!
Norman Young's article on the "Alpha" offers some
compelling new perspectives on the John Harvey Kellogg case and shows how lessons gleaned from the earliest days of Adventism can be linked with a sad
episode in the church's middle years to provide a sobering warning for our own times.
- Ron Graybill

ABOUT WRIGHT
(It Wasn't Our
First Campmeeting) W
Adriel D Chilson
Although the Wright, Michigan, campmeeting in 1868 was the first "general"
campmeeting for Seventh-day Adventists,
the 1867 convocation at Johnstown Center,
Wisconsin,
was
actually
the first
campmeeting to be held..

here
was the first Seventh-day Adventist
campmeeting held? Most Adventist history
buffs will answer "Wright," but they would
be wrong. The first Seventh-day Adventist
campmeeting was not the one held in
Wright, Michigan, in 1868, but the one held in
Johnstown Center, Wisconsin, the year before.
Fifteen hundred persons attended that first Seventhday Adventist camp meeting,' held in a Wisconsin cow
pasture, September 19-22, 1867. A dozen church and
family tents encircled the main pavilion. Four hundred
campers, in tents or nearby farm homes, stayed through
four full days of meetings. Church leaders from Battle
Creek arrived at the campsite the day before the meetings were to begin, and Elder James White wrote enthusiastically: "The large tent is up here, and the breth-ren . are pouring. in from all directions. Already four
small tents are here and others are expected."
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Why has this camp meeting been overlooked, and the
Wright, Michigan, camp a year later labeled the "first"?
It cannot be because the Johnstown meeting was too
small. After all, the Moss, Norway, camp meeting, designated the "first" in Europe, was held with only eight
dwelling tents and one thousand peak attendance. The
Wisconsin camp, then, was certainly not lacking in tents
or people.
The Wright, Michigan, campmeeting has long been
thought to be the first because it was the first "general"
campmeeting for the whole denomination. Pleased with
the success of. the Wisconsin camp meeting, James
White, during the summer of 1868, suggested others on
a state level. He also promoted a "general" meeting for
the benefit of churches as distant as the East Coast.
Frequently using the terms "General Convocation" or
"General Camp meeting," he urged that these meetings,
"free from business sessions, where ministers and
people could devote their entire time and energy to the
spiritual interests of the assembly, would exactly meet
the wants of the cause." He deplored the fact that annual General Conference sessions were so packed with
business matters that no time was left fot spiritual
themes.
Suggesting a central location, White continued, "A
general campmeeting of this kind should be held annu-

Elder Isaac Sanborn's shady pasture became the site of the
first Seventh-day Adventist campmeeting held in Wisconsin
in 1867.

After
1867
year,
came
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the success of the Johnstown Center campmeeting in
and the even larger Wright campmeeting the following
such meetings (as this one in 1875 in Minnesotct) beextremely popular among Seventh-day Adventists.

ally, probably somewhere in Michigan. This, however,
should not take the place of convocations of this kind
in other states." Distant churches responded. In attendance at the Wright camp meeting were repres<lntatives
from Ohio, New York, and Wisconsin. That White intended the meetings to benefit the general cause is
further reflected in Uriah Smith's disappointment
that
the representation
at Wright from states other than
Michigan was not large.
But Michigan, which has so many Adventist "firsts" to
claim, should not begrudge Wisconsin a "first." For it
was in Wisconsin that the first Seventh-day Adventist
campmeeting was held.
The Wisconsin campmeeting had been well planned.
After Elders Robert Andrews and Isaac Sanborn discussed the proposed camp at length, Sanborn offered
the use of his shady cow pasture ten miles east of
Janesville, quite unaware that the experiment would become a successful "first." The men secured James and
Ellen White's promise to be present, and sent notices to
the Review:
See to it that the enemy does not cheat you out of attending this gathering of the saints. If you are discouraged, come and be encouraged and revived. If your love
for the Lord and His truth is waning away, come and
consecrate
yourself anew to His service. If you feel
strong in the Lord, come and grow stronger and help
impart spiritual life and vitality to those that need. And
if you think you cannot spare the time, you are the very
one that needs to come.
Come, then, praying that the Lord may meet with us,
and that we may have a refreshing from His presence.

Isaac Sanborn soon followed with directions
camp, and for a do-it-yourself family tent:

to the

As Brethren R. F. Andrews and H. C. Blanchard have
urgently called your attention to the importance of making a proper preparation
to attend the Convocation
Meeting that is to be held at Johnstown Center, nock
Co., Wisconsin, ten miles east of Janesville and eight
miles south of Milton Junction, I hope no pains will be
spared in preparation to attend this feast of tabernacles.
We expe(}t to pitch the large tent in a beautiful grove
within 15 rods of my house, and would like to see 40
tents around it. Eight yards of factory will make a tent
15 feet long and 9 feet wide, with a wall six feet high
and a fly, that is, a double top which makes it perfectly
dry in time of rain. Such a tent will not cost more than
$16.00.

Sanborn later added that he hoped all who possibly
could, would "be upon the ground" by Wednesday, the
18th of September, in time to pitch their tents and thus.

We would also enll your attention to the fact that the
time of our Convoealion l\Ieeting, to he held at Johnstown Cenlre, Rock Co., Wis., is dmwing ncar.
We
hope you are all mnking calculations
to allen,1 thnt
meeting.
Make your cnlcu1:t1ions to come beforehand.
amI then see that no trivinl excuse will thwnrt you
from your purpose.
It is imporlnnt. that every brother
nnd sisler come Ihnt cnn.
We shoul,1 be gl:lIl 10 see
forty tenls on the ground.
Brethren living near ench
other cnn join nn,l get a tent, nnd in some places the
whole church e"n efub togelher and gN n goo,l lar!!;e
one, to be kept for such occasions.
We say again. see
.10 it, that the en(,my does nOI cheat. you oul of atlending
this (!:lIhering ofthe saints.
It' you arc discourng-ed nnd
on the hnck.ground,
come. and he cncournge,l and reo
,'ived.
If yLur love for the Lord and his truth is Wnning nIVny, corne, nnd consccmte
yonrself anew to his
service.
It' you fed slronl!; in Ihe Lord, come, and
grow stronger, and help impart spirilual
life and vilalily to those that need.
And if you think you can.
nel spare the time, you nrc the very one thai. needs to
come.
Come, then, praying that the Lord may meet. wi th
us, allli that we may have a refreshing from his presence.
R. F. ASIlRI:ws.
Il. C. BI.ANCIIAIlD.
Jlo>lToe, .lui?! 25, 18(;i.

According to the announcement in the June 80, 1867, Review and Herald, Elders R. F. Andrews and H. C. Blanchard
hoped to see at least forty tents on the grounds of the first
campmeeting when it convened on September 19.

To the Brethren

of the Illinois
Conference.

and Wisconsin

State

As Brn. It. F. Andrews and II. C. Blanchard
have
urgently called our attention
to the importance
of
making proper preparation
to attend the Convocation
~Ieeting that is to be held at Johnst.own Cent.er, Itock
Co., Wis., ten miles east of Janesville,
amI eight miles
south of ~liIton Junction, I hope no pains will be
spared in preparing to attend this feast. of Taberna.
cles.
We expect to pitch t.he large t.ent in a beautiful
grove within fifteen rods of my house; and we would
like to see forty tent.s around it.. Eighty yards of factory will make a tent. fifteen feet long, and nine feet
wide, wit.h a wall six feet high, and a fly, that is l\
double top, which makes it. perfectly dry in time of
rain.
Such a tent will not cost. more t.hnn $16.00,
and they should be made and kept to attend these
large meetings.
We hope to see the largest gathering of Sabbath-keepers
at this meeting that has ever
met in this Conference.
The Johnstown
church especially invit.es the lonely and scattered
ones to come
and bring all their interest.ed
friends.
Those who
come by railroad should be at. Janesville
the day before the meeting, where teams will meet them. Should
t.hey reach there on :\londay night., they will please go
to the American IIotel.
May the Lord grant a general
int.erest in this meetin!!;, is my pmyer.
ISAAC

SAsnoRN.

Elder Isaac Sanborn's announcement in the August 16,
1867, issue of the Review and Herald gave prospective
campmeeting attendants instructions on how to reach the
site as well as directions on how to make tents.
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be ready to "commence the worship of God the next
morning."
H. C. Miller of Monroe, Wisconsin, appendaged a
dietary note to camp meeting preparation: "Our meetings are not for the purpose of having a picnic, so let
our preparations
for the body be of the most simple
kind." He warned against pies, cakes, and other rich
food, saying: "Now I do believe that pies and preaching
will not do well together." He suggested that campers
bring good supplies of graham bread, crackers, and
"with the addition of fruits of some kind, will be amply
sufficient to sustain the body."
The three who led out in planning the camp meeting - Blanchard,
Andrews,
and
Sanborn - had
pioneered Adventist evangelism in Wisconsin beginning
in the 1850s. Sanborn was convinced of the Sabbath
truth after reading copies of the Review sent to his
wife's parents. He was the first conference president
(1863), and was followed by R. F. Andrews, who took
office the same year in which the first camp meeting
was held.
As the day approached, church leaders left Battle

Creek to be on hand for the novel occasion. Accompanying James and Ellen White by train from Battle
Creek headquarters
were
Brethren
Maynard
and
Olmstead with their wives, along with Uriah Smith and
T. M. Steward. Smith especially welcomed the short relief from editorial pressures, his first since his "sick
trip" to Dr. Jackson's water cure in Dansville, New
York, two years previous. He wrote from Chicago, the
halfway point:

Elder Robert F. Andrews helped plan the first Seventh-day
Adventist campmeeting, and he was also elected President of
the Wisconsin Conference, botJiin 1867.

Elder T. iII. Steward was among the party of workers who
traveled together from Battle Creek, Michigan, to attend the
first camprneeting at Johnstown Center.

The prospect is most agreeable, of a little change
from the usual routine of office duties, with its manuscripts, books, papers, comments, proofs, and the cry of
"copy" from the insatiate printer. It will be pleasant to
look for awhile upon something besides piles of letters
and communications upon all subjects from the good to
the indifferent; some ready for the paper; some to be
made available by a moderate amount of labor; and
some positively beyond the reach of editorial doctoring.

While waiting at the Janesville station for a commuting wagon to the camp ground, Ellen White grew dizzy
from the effects of tobacco smoke in the waiting room
and had to be assisted into the open air by Maynard

(Left)
In spite of the trip's "disagreeable baptism of dust," Uriah
Smith thoroughly enjoyed the break in editorial responsibilities while he attended thefirst Adventist campmeeting.
(Below)
Standing in the center of the plaiform at the Eagle Lake,
Minnesota, campmeeting in 1875 are EUen and James White
and Uriah Smith - the same ones that led out at the
Johnstown Center, Wisconsin, campmeeting in 1867.
Courtesy Elmer Martinson,

M.D.

and Olmstead.
Although Uriah Smith had complained along the way
of the "monotony of railroad travel, with its disagreeable baptism of dust," he was delighted with the camp.
"How goodly are thy tents, 0 Israel!" he exclaimed.
The large Wisconsin evangelistic tent was pitched to
accommodate the main meetings. Twelve church and
family tents were already clustered around it. Ministerial talent on hand included not only the Battle Creek
party but Elders Sanborn, Steward, Andrews, Blanchard,
and John Matteson of the Wisconsin and Illinois Conference. The main tent, Uriah Smith said, was "full of earnest, substantial, commandment keepers." Smith judged
it to be largest Adventist gathering ever assembled in
Wisconsin.
The campmeeting opened with a "social" or testimony meeting. Then James White preached and Mrs.
White gave her testimony "with freedom and power."
The afternoon meetings that opening day followed the
same sequence: social meeting" preaching services, and
testimony from Mrs. White.
The meeting in the evening was one of unusual
solemnity and power. As "Sister White bore her testimony with great freedom," many were in tears, and
the pent-up emotions of the people found, as Uriah
Smith put it, "audible utterance" in various parts of the
congregation.
Following Sister White's message, one brother stood
to confess that he had been "almost overcome by the
temptation of the enemy." His discouragements, he said,
had arisen from doubts of his acceptance with God. He
had even questioned whether' he was converted, because he could not look back to any particular moment
when he received a sudden and miraculous change.
This gave Mrs. White an opportunity to encourage the
man, speaking at length on the subject of conversion.
7

Smith spoke of the early Sabbath morning service as
"characterized by a tender, melting spirit," during which
many wept with tears of joy and relief.
With an ordination service, the first campmeeting set
a precedent which is followed to this day in Adventist
circles. At the close of the services Sabbath afternoon,
John Matteson, the Danish immigrant who would do so
much to open the vision of a world mission to Seventhday Adventists, was set apart to the work of the gospel
ministry by prayer and the laying on of hands. James
White charged him to faithfulness in his new office.
The Sunday program began with an early morning
baptism of 12 persons in a nearby lake. When the word
was circulated in the community that Ellen White
would speak that day, 1500 persons flocked to the camp
ground to hear her. But the new day found Mrs. White
in bed with dizziness and throat congestion. "Voices
seemed to vibrate, and everything appeared to be
swinging before me," she wrote. "1 grew very sick and
could not sit up."
After the mid-morning service, James hurried to her
Danish immigrant John G. Matteson was ordained by James
room. "1 have given appointment for you to speak at the
White on Sabbath afternoon at the Johnstown Center, Wistwo o'clock meeting," he announced. "What will your
consin, campmeeting.
subject be?" "1 could not gather or retain a sentence in
my mind," she recalled, "but 1 thought, if God will have
It must have pleased Ellen White to see her husband James . me speak, He will surely strengthen me; 1 will venture
by faith; 1 can but fail."
occupy the pulpit si.'l; times during the campmeeting, since
he was still recovering from his 1865 stroke.
Mrs. White determined that since she had given her
promise to the people, she would try even if she "broke
down in the attempt." She made her way to the tent
and tremblingly took her seat on the platform. To the
ministers, she said, "If you will sustain me with your
prayers, 1 will move forward, relying upon God to sustain me." As she stood before that large crowd her
headache suddenly disappeared, and she spoke for an
hour "with freedom."
The four-day campmeeting closed on Sunday evening
with a sermon from the new "Elder," John Matteson.
For James and Ellen White, the campmeeting had been
a time of special victory. James, who had been slowly
recovering from his 1865 stroke, was able to speak six
times during which he seemed "smart, cheerful, and
free.",
Finally, the big tent came down, the stakes were
pulled up, and the cows once again roamed their pleasant pasture. Overshadowed by the "general" campmeeting in Wright, Michigan, the next year, Johnstown Center was all but forgotten. Now, however, it should take
its rightful place as the first Seventh-day Adventist
campmeeting.
8

Marvin Walter

Green Valley
Seventh-day Adventist
Church
An artist's conception of
the Green Valley church
pictures it as being
similar to the SanW Rosa,
California, church qf~er
which it was modeled.
Courtesy of tlw author

THE SECOND S.DA. CHURCH ERECTEDIN
CALIFORNIA WITH ITS BRIEFHISTORY 1870-1878

I

f you leave San Francisco and travel northward on the famous Redwood Highway (US
101) across t.he Golden Gate Bridge, you will
pass through Marin County and soon reach
the pioneer cities of Petaluma, Santa Rosa
and Healdsburg.
As you approach Santa Rosa, California Highway 12 cuts
across US 101. If you turn west, you soon find yourself in
Sebastopol on the Gravenstein Apple Highway (116). The
first seven miles of your route takes you along the eastern
edge of Green Valley. These roads have been the food and
supply line to San Francisco for nearly a century and a half.
Green Valley Creek drains the rolling hills southwest of
Sebastopol and meanders northward for ten miles through
the very fertile valley. It grows larger as it passes Graton
and Forestville and empties into the Russian River above
Guerneville. A century ago willow and bay grew along its
banks with clumps of redwoods, Ponderosa pine and
Douglas fir. Oaks and madrona covered the gentle sloping
hills tllat enclose the rectangular valley. Wild grapevines
and blackberries draped themselves over the trees and
shrubs beside the stream. In the open glades wild oats and
burclover grew luxuriantly.

Green Valley formed a large part of the Spanish land
grant known as El Molino Rancho until it was divided up
and sold to pioneer families in the middle ofthe nineteenth
century. Many of these pioneers arrived in California to
seek for gold and found it not in the mines, but in agriculture and businesses supplying San Francisco's hungry
markets.
As they cleared the land and planted their crops, they
discovered that the Ponderosa Pine in Green Valley made
an excellent charcoal. Tons of it were burned in the kilns
and hauled by team and wagon to Petaluma, the shipping
center for products from Green Valley and nearby towns.
Lumber mills west of Green Valley helped to cut and maintain the first roads through the area. The native growth
demonstrated what would grow well in the valley, so
grapes, berries, apples, peaches, pears, plums, and citrus
fruits along with all of the grasses, wheat, barley, oats and
rye, supplied the local markets and nearby cities. One of
the first grist mills was water powered by Green Valley
Creek near Sebastopol. Along the streams, hops were introduced and became, for many years, a major industry in
Sonoma County.
As the population increased, schools and churches were
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The opening page of the original Minute Book of the
California Mission of Spuenth-day Adventists established in 1868 is in the handwriting of Elder J. N.
Loughborough.

built in central locations to serve the needs of the rising
generation. By 1870 Green Valley had three school districts. The Redwood District School was built at the edge
of Forestville at the north end of the valley. Green Valley
and Oak Grove schools stood on the west and east sides
of the valley near the present village of Graton. Near the
Green Valley School, a Methodist Church was erected.
Other religious groups often used the school buildings for
services.
The present city of Sebastopol was just beginning to be
settled in 1867. Petaluma had grown from 2,500 to over
4,000. Santa Rosa, the county seat, had its first settlement
in 1852 and had grown to 700 in 1860 and 1,800 residents
by 1867. Even Healdsburg, with its first trading post in
1846, had grown to 1,500 by 1867. About 1866 the first business houses were built in Forestville - a saloon, a chair
factory and Bump's general store near the blacksmith's
shop.
This was the section of California into which God providentially led His pioneer workers to share the good news
of salvation and the Advent message. The Merritt G. Kellogg family from Battle Creek, Michigan, arrived in San
Francisco in the middle of September, 1859, and began to
share their faith with their neighbors. Meanwhile,.Kellogg
worked as a carpenter to make a living. In response to a
plea for ministerial help the General Conference of
Seventh-day Adventists sent John N. Loughborough and D.
T. Bourdeau with their families. The new workers arrived
in San Francisco via the Panama Canal in 1868, bringing a
new tent in which to hold evangelistic meetings. Not
finding a suitable location in San Francisco, they accepted
an urgent invitation from The Independent Church to erect

17wugh no pictures are known of the Redwood District School building, the Seventh-day Adventists later built
and operated their own church school, shown here in 1890, on the same site.
Courtesy of the author
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their sixty-foot tent in Petaluma. Here they held their first
meeting August 13, 1868.
During the next sixteen months, seven efforts were conducted in the towns of Petaluma, Windsor, Hall School,
Piner School, Santa Rosa, Healdsburg and Sebastopol.
While the meetings were being held in the tent in Sebastopol during the fall of 1869, willing hands were erecting
the first Seventh-day Adventist Church building in California at the corner of 2nd and B Street in Santa Rosa. There
Bourdeau preached the first sermon November 22,1869.
The company of believers in Healdsburg was organized
as a church December 5, 1869, with a charter membership
of 23. Santa Rosa was organized one week later, December
12, with 29 members. The'members in Healdsburg met for
their services in the E. W. Rudolph home at 218 Center
Street.
Since the winter rainy season had already begun, the
tent was stored until spring. On January 2, 1870,
Loughborough and Bourdeau opened meetings in the new
Redwood District schoolhouse at Forestville. During the
day they kept up a very busy visitation and Bible study program among the farmers in Green Valley. A month later, on
February 5, four were baptized in the Green Valley Creek.
One of the candidates, William Thomas Ross, wrote that
night in his diary:
We went up to church today. First Bourdeau and I went
down and picked out a place for baptizing. Then after
church there were four baptized, Mrs. Rambo, Mr. Minor,
S;J.repta (his wife) and I. There was a large crowd out.Bourdeau stayed all night. Loughborough and wife were here
today. We went up to the church at night.

The next day, Sunday, W. T. Ross went with his team and

The original Ca.lifornia Mission Minute Book shows that
meetings were held in the Redwood Schoolhouse in GTeen'
Valleyfrom January 2 through March 20, 1870.

William Thomas Ross and his wife Sarepta Ann were among the chaTter members of the GTeen Valley
Church, the second Seventh-day Adventist congregation to erect a building in California. Courtesy of the author
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After working for two years in California, Elder D. T. Bourdeau and his wife returned to the East to work among the
French.

The Green Valley Seventh-day Adventist church was organized on Sunday, April 17, 1870, with a charter membership of twenty.
Courtesy of the author

wagon to Oak Grove to bring the recently converted Mr.
E. S. Brooks home with him to begin cutting. He also attended meetings in the morning and evening at the Redwood Schoolhouse. At this time "Tommy" Ross, as everyone called him, was almost 28 years old. His wife, Sarepta,
was 22, and the couple had three children; Charles, 4 years
old, Minnie, 2 1/2 years and Alice, just 7 months. The work
of tending their 140 acre farm and finishing their home did
not stop them from attending the meetings and entertaining the ministers. Before the end of the month another
group was ready for baptism.
Friday, February 25, Tommy Ross wrote, "I made a gate"
for the yard fence and hung it. Then I went over to the store
and came back and chopped wood. Br. Loughborough and
wife came, and he and I went to look for a place to baptize.
Br. Kellogg came by in the evening."
They found a good place in Green Yalley Creek which
flowed along the west side of the Ross farm and along the
east side of the Thomas property. Tommy Ross continues
the story: "We got ready and went up to church today. Then
out to the place of baptizing in Thomases field. There were
seven baptized: 3 Ricketts, John Herrington and wife, and
Wible and wife. Br. Kellogg was here tonight."
A keen interest sustained meetings almost every night
until late March. On some days two meetings were held. On
Sabbath, March 19, E. S. Brooks, who was living and working at Tommy Ross' farm, was appointed to lead out in the
meetings and to be the superintendent of the Bible Class.
E. M. Minor's home, located about a mile and a half
southeast of the Ross and Herrington farms, was chosen
as a meeting place for the new believers until a piece of
property could be secured and a church building erected.
The young farmers went right to work to find a centrally
located place where a church building could be built.
M. G. Kellogg had moved from San Francisco to Santa
Rosa during the Green Yalley meetings so as to help
Loughborough. Consequently, Bourdeau felt he could return to the east and work among his native French countrymen.
Just before Bourdeau left, the second State Meeting of
Seventh-day Adventists in California was called for April
8-10 in the new Santa Rosa church building. More than one
hundred believers came to this very special meeting. From
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The second state meeting of Seventh-day
Adventists in California met in 1870 in
the just-completed Santa Rosa church
(shown here much later).

I.

I'

Elder J. N. Loughborough's dianJ for April 17, 1870 records the fact that
before organizing the Green Valley church, he spoke from Revelation 21:27.
Courtesy Adventist Ilerita~C' Center, Andrews Univer:-'iity

Gr2en Valley to Santa Rosa was only about eight miles over
clay hills, but travelers had to make the bone-jarring crossing of the Santa Rosa lagoon. In this large swamp the road
was made of logs laid side by side that floated up'and down
in the muddy water, providing even more jolts to the war
ons.
Tommy Ross recounts the weekend's events:
Friday, April 8, 1870. We got ready and started out to
Santa Rosa at two o'clock. We got out before night. Had
preaching at night by Hr. Kellogg. We stayed at Br.
Loughborough's .... Saturday: We had a social meeting then
preaching, then preaching again. Sarepta and I went home
with Br. Denison for dinner, came back to prayer meeting
in the evening, then had preaching at night. We had a splendid meeting .... Sunday: There was a baptizing this morning. There were three baptized. Harrison Rambo was one.
... [The Santa Rosa Creek was only a few feet from the
church where the candidates were probably baptized.]
Then we had social meeting, then preaching by Br. Bourdeau, hiS last sermon among us. Then a business session,
then preaching by Br. Loughborough. Then we came home.

At this Sunday business session the members arranged
a schedule for the four congregations to have their regular
quarterly services and business meetings. Petaluma was to
meet the fourth Sabbath in April, Green Valley the second
Sabbath in May, Healdsburg the first Sabbath in June, and
Santa Rosa the last Sabbath in .July. Then the meetings
were to be repeated in each place every three months, dating from the time of the first meeting.
The Sabbath following the State Meeting, Loughborough
met at the Minor home with Green Valley's new believers.
Sunday morning they met again at Minor's house and
Loughborough organized the Green Valley Seventh-day
Adventist Church with a charter membership of twenty.
Their legal name was the Society of Seventh-day Advent-

ists of Analy, Analy Township, Sonoma County, California.
The trustees were J. W. Rickett, who would serve three
years, B.M. Minor to serve two years and W.T. Ross to serve
one year.
During the next few days Loughborough helped the
Bourdeaus pack, purchase their tickets and check their
baggage. They boarded the train in Oakland on Tuesday
morning, April 18, 1870. The transcontinental railroad had
been completed just a year earlier, so Bourdeau, who had
had to sail to California around the Isthmus of Panama was
able to return to the East by train.
The first of May, Kellogg and Loughborough pitched the
tent in Bloomfield, another farming community about fourteen miles southwest of Santa Rosa. Tommy Ross went
into the woods on Sunday, May 1st, and got a wagonload
of stakes. The next day after sacking up his wool, he drove
via Sebastopol to Santa Rosa and took dinner at the
Loughborough's while they talked over their plans for the
Green Valley Church and the tent meetings for Bloomfield.
According to plan, on Thursday, May 5th, Tommy Ross
drove his team over. to Bloomfield to take enough stakes
to peg down the tent. Again he took dinner with the
Loughboroughs before returning to his ranch in Green Valley.
Sabbath, May 14th, was very cold and windy, but no one
wanted to miss the special quarterly service. Sarepta Ross
and the children rode up to Minor's place in the wagon, but
Tommy Ross and Edward Brooks walked across the fields.
Loughborough gave the sermon and conducted the ordinances of the Lord's house. In the evening Tommy Ross
went back to a very important business meeting of the
church members. It was voted that night to accept Andrew
Jackson Smith's offer of a piece of land nine rods square
on the west side of what today is known as Gravenstein
Apple Highway, where the Guerneville road from Santa
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Rosa intersects California Highway 116. As soon as it could
be cleared, a new church building would be erected similai
to the one recently built in Santa Rosa.
On Monday, May 23rd, Loughborough and Smith recorded the deed in the court house in Santa Rosa. That
same afternoon James Rickett, Tommy Ross and John
Loughborough staked off the lot and laid more plans. It
was very late when they got home that night.
The lot was covered with a stand of pine and underbrush
so thick it was almost impossible to walk through. James
Rickett cleared the land, and since the pine wood made excellent charcoal, no doubt they took advantage of this as
a means to help pay for the materials needed to erect the
church building. It took six or seven weeks' work to cut the
trees, blast out the stumps and burn up the slash so the
ground could be leveled for the building.
While this clearing work was in progress in Green Valley,
Kellogg and Loughborough had unexpected trouble in
Bloomfield. A smallpox epidemic swept through the town.
The meetings had to be closed temporarily while the ministersiilursed the stricken families with natural remedies. As
soon as the town was out of danger, they finished their fifty
meeti~gs in Bloomfield. Ten adults were baptized, among
them J. B. Judson, who five years later was the first
Seventh-day Adventist worker to venture south of the
Tehachapi Pass into Southern California.
The 16th of July, 1870, Loughborough met with the
Green Valley Church at Minor's home, and the next morning held a business meeting and finalized plans for'the new
church building. On Monday, Tommy Ross went down to

Records of the Green Valley Church record the amounts of
money that were forwarded from time to time to the treasurer of the California Mission of Seventh-day Adventists.
Courtesy of the author
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In 1859 Merritt Kellogg moved his family from Battle Creek,
Michigan, to San Francisco, where he began to share his
faith.
the saw mill and bought 1,000 feet of lumber so the men
could begin on the building.
Kellogg and Loughborough moved the tent from Bloomfield to the heart of Petaluma and began another series of
meetings about the 20th of July. There the tent meetings
continued while the Green Valley members were busy
erecting their church. On the 8th of August, Tommy Ross
bought the windows for the church and hauled them to the
lot on his way home.
Sabbath morning, August 13, 1870, the members
gathered at the site of the new church building and
Loughborough held the first meeting there, a quarterly service probably in the comfortable shade of the grove for the
building was not finished. By the 10th of September, Sabbath services were being held in tl.le nearly finished building. Tommy Ross records that there were a good many out
on Sabbath, September 24, to listen to Kellogg give the sermon.
The members were also giving of their means to help
spread the gospel in the world. The records show that they
accepted the plan of Systematic Benevolence used at that
time, pledging a few cents each week for the general state
funds. By the first of July, 1870, they had contributed over
$30.00; by the first of November a total of $65.68 had been
turned over to the State Treasurer. This was no small
amount. At the time a pair of shoes cost only $2.00 and
breakfast and dinner together cost $.75. Loughborough reported to the General Conference in Michigan: "Petaluma
closes its fiscal year all square on S.B. Healdsburg closes
its first year overpaid. Green Valley closes its first quarter

Elder I. D. and
Adelia Van Horn
stayed in the home
of Tommy Ross
during the time
they were conducting evangelistic
meetings in Green
Valley in early
1874.

Elder J. N. Loughborough first worked in California for ten
years between 1868 and 1878.

Valley closes its first quarter square. Santa Rosa closes
its first year with all active members square."
Friday afternoon, November
11, 1870, the Loughboroughs arrived at Tommy Ross' home in Green Valley
and began a series of meetings in the new church. Tommy
Ross had made a special trip that day to the mill to get
planks for extra seating. Meetings were held once or twice
a day until November 28. In all, seventeen evangelistic
meetings and several other services were conducted. Two
new members began keeping the Sabbath.
From the time that M. G. Kellogg was named the first
Sabbath School Superintendent in Battle Creek, Michigan,
Sabbath Schools had been one of his specialties. During
the meetings in Green Valley, special efforts were put forth.
to make the Sabbath School program more interesting. A
library was secured for the use of Sabbath School members.
Evidently it was a model Sabbath School program, for
at the 3rd State Meeting held in Santa Rosa May 5-7, 1871,
delegates laid plans for the first State Sabbath School Convention to be held July 4 near Green Valley Church. One
member reported that night, "There was" a good turn out.
Everything went off fine." In order to seat the crowd who
came, Tommy Ross and Harrison Rambo went to the mill
and brought over one thousand feet of lumber to build
seats. After the convention the wood was taken to Santa
Rosa and disposed of profitably.
The Green Valley Church was well represented at the
very first California campmeeting, held in Windsor, October 2-8, 1872. At this campmeeting James and Ellen
White made their first appearance in California. Every year
thereafter, campmeeting time found some of the Green
Valley members attending the yearly services and taking

Even though Elder J. H. Waggoner held a series of meetings
in the Green VaUeyChurch in 1876, the membership did not
grow, so it was decided to close the church and meet in
homes.
an active part. They served on committees, did guard duty
at night, helped to secure supplies, and gave of their means
to establish the Pacific Press Publishing House and help to
spread the gospel.
During the winter of 1873-1874, James and Ellen White
and I. D. and Mrs. Van Horn came to J. N. Loughborough's
home in Santa Rosa. Tommy Ross drove to Santa Rosa and
brought the Van Horns home with him to hold a series of
meetings in the Green Valley Church and Redwood District
School beginning January 24 until March 1. During this
series Ellen White spoke to the audience twice, and two
new members were baptized.
These meetings stirred up a great deal of competition
from Rev. Gober, a Campbellite minister, who also held
meetings to give the community his views on the Sabbath.
Social life in a small church is well illustrated by the experiences of the members of Green Valley. Sabbath, December 16, 1871, the "Spirit of the Lord was present" and
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Sister Gourley, who had been unbelieving on some doctrines, made her decision to become a member. Her husband had earlier joined the church, and all of the members
were happy to see a family united in their beliefs.
The next day Tommy Ross, following the Bible plan for
settling troubles between members, took Br. Gourley with
him to visit Br. Moore "to settle a fuss between him and Br.
Rickett." Evidently the visit was not fully successful, for six
The members of the Green Valley Church met for a business
session on June 11, 1876, at the home of Tommy Ross,. and
there voted to sell their church building.
Courtesy of the author

By 1890 when the William T. Rossfamily was photographed,
the Green Valley church had already been disbanded for
twelve years.
Coultesy of the author
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weeks later, while Kellogg and Denison were visiting
Green Valley, the four men went to Br. Moore to make
another attempt to iron out the trouble. But the spark kept
smoldering. A year later when Wood was living in Green
Valley, he and Ross visited Moore to try to settle the "fuss"
between Moore and Rickett. Finally at a church business
meeting in July, the Moores were dropped from the church
membership.
In the middle of 1874 E. S. Brooks, who had led out when
Green Valley was organized as a church, had his name
dropped by request. The Minors, Rambos, and Wybles
moved to other areas and their names were transferred,
leaving only fourteen on the record at the close of that
year. So the little church grew smaller and smaller'.
After receiving a letter from E. G. White in November of
1875, and conducting considerable correspondence
with
J.N. Loughborough, who was President of the California
Conference, Green Valley members arranged for a series
of meetings to be held by J. H. Waggoner in January 1876.
Still the church membership did not grow any larger.
On May 16, 1876,.1.N. Loughborough andJ. H. Waggoner
drove to Tommy Ross' home and held a long meeting lasting until after midnight. It was decided that it would be
more practical to hold services in the homes rather than
try to keep on holding meetings in the church building.
About a month later, June 11, members met again at
Tommy Ross' home for a business meeting. In his words,
"We had a meeting here to dispose of the church. I bought
it for 100 dollars. Br. Loughborough and Br. Morrison was
[sic] here. Had a lot of company here today." The church
also decided to meet at Mike Fallon's home for services
since he lived in a central location.
The. church building was about a mile and a half from
Tommy Ross' home, but just a little way from T. M.
Ward's farm. It is little wonder then that six months
later, on January 3, 1877, Tommy Ross noted in his
diary: "Ward came down to trade me his horses for the
church house." But for some reason, Tommy Ross did
not make the trade with Ward.
A little over a year passed. Saturday night March 23,
1878, Tommy Ross attended a community meeting in
the Redwood School in Forestville where the citizens
were discussing the need to build a Community Church
for the town. Ross was put on the committee of five
men to see about what could be done. The committee
looked at the Green Valley Church building and decided
that it could be moved to Forestville and would meet
their need. Tommy Ross sold it to the community July
30, 1878, for $75.00 - $10.00 down and the balance as
soon as they could raise the money.
Then as the road to Santa Rosa was"improved, members
would travel there for services. It was only a short time
until they had their church membership transferred to the
Santa Rosa Church, but they still conducted their Sabbath
School in their homes when the weather conditions prohibited the long drive to town.
So after less then ten years in existence, the Green Valley
Church had been both the second to have its own building
and the first to merge with another Adventist congregation.

~atriarchof European Adventism
......

LUDWIG
RIC
CO
DANIEL HEINZ
udwig R. Conradi has been regarded by
some as the "most successful missionary
of the Adventist church." He was a legend
among Seventh-day Adventists even before
his death in 1939 and still lives on in their
memories as a veteran pioneer of Adventism in Europe.
For decades his tenacity and uncanny foresight served
as the driving force behind the mission work of the
church, and the fact that he left its fellowship in his old
age should not prevent an appreciation of his. positive
accomplishments during his many years of service. Conradi was a pragmatist with an almost unstoppable drive
for action. Under his leadership the Adventist churches
in Europe witnessed a growth of membership never experienced before or after. In view of his missionary impact Ellen G. White once said: "Brother Conradi has
carried a very heavy burden of work in Europe. He has
opened doors for the angels, and they have entered."
His patriarchal manner and. aggressive temperament
often brought him into conflict with Ellen G. White and
the leadership of the General Conference, but the same
characteristics made him a formidable champion for the
Adventist cause in Europe.
An untiring preacher and evangelist, Conradi could survive on three or four hours of sleep a night. His constant
travels took him to four continents and all of the countries
of Europe. He crossed the Atlantic over 70 times. People
of 63 different languages listened to his persuasive sermons, and thousands were led to the Adventist church
through his ministry. An Adventist conference meeting in
Europe without Conradi was not a conference, according
to many Seventh-day Adventists at that time. S. D. Bondar,
a Russian, and an officialof the tsarist Ministry of the Interior in St. Petersburg, observed one of Conradi's evangelistic meetings in the Baltic region and was deeply impressed.
He remarked that Conradi's "powerful and fiery lectures

L

L. R. Conradi
Courtesy

()f

General Cc)nference Archivt...s

On one of his trips to Turkey, L. R. Conradi was expelled
from the country.
Courtesy of th,' author
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For decades an Adventist conference meeting in Europe was
not r'eally a conference without L. R. Conradi, shown here
seated third from left.
COllJ1.esy of Gen,'ral Conference
Archives
L. R. Conradi listed his book purchase expenses in 1893.
Courtesy

ErN
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1893.

were received with a rare enthusiasm. Those present listened to his words with the greatest interest. Some were
deeply moved and cried." His missionary experiences provided him ample illustrations for his thrilling sermons.
Conradi had a passionate
love for soul winning. The
European Adventist theologian Alfred Vaucher, reported
that as a young preacher he never liked to meet Conradi
because his first question was always: "How many souls .
. . ?" He could be quite severe at times, pushing his associates on to ever greater efforts, expecting them to organize a new church every year. Salaries were seldom
raised.
.
Although Conradi demanded hard work and .commitment from his subordinates, he himself provided their best
example. At the General Conference session in Milwaukee
in 1926 he could report:
I have been in Europe a little more than forty years. I
don't know how many more have been forty years out on
the front. ... My wife and I made up our minds we would
stay (there) until the Lord comes or until we die. We prefer to stay with the flock we raised up ....
I was six times in the very heart of Africa. The firsttime
I had malaria, and it nearly killed me. I have always stood
shoulder to shoulder with the missionary.
In 1909 I received a cable: "Brother Conradi, would you
go to India or South America?" It didn't take my wife and
me five minutes to decide. What is the difference to me,
whether North Pole or South Pole, or Central Africa, or
some other country? I go. I am seventy years old, but I go.
I haven't used many sleepers in traveling. In the early days
in Europe, we took the hard seats. And it was a good thing,
for when we got into prison, we didn't have cushions, and
we didn't need them. It is far better for a young man to
accustom himself to a little privation, for when he gets
into prison, he will think of that eternal weight of glory,
as Paul and Silas did ....
I have seen prisons. I have had the police after me more
than once, yes, scores of times, not for wrongs I had done,
but for the gospel's sake. The police have been in my
house I do not know how many times in lands where there
is no religious freedom. But why should we complain?
Courage! Faith! Push on! The work will grow! Souls will
be gathered in by the thousands and the tens of
thousands!
Conradi's patriarchal nature also revealed many character weaknesses.
He could be dogmatic and tyrannical,
not tolerating any criticism or contradiction.
These and
other shortcomings
show him in a less flattering light.
In fact, many Adventists alternated between admiration
of and aversion to the' man Conradi. This is not surprising, as his life still provides us with many puzzles. His
character
displayed unreconcilable
contradictions
and
paradoxes,
and even today we do not have a clear picture of his personality.
We know very little about the background
and childhood of Conradi. He was born on' March 20, 1856, as an
illegitimate
child of Ulrika Elisabetha
Conradi
in
Karlsruhe. His mother was 38 years old at the time of
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his birth and seems never to have married. She kept the
birth of her illeg!timate son secret from her family. His
father's name is unknown to us. Conradi simply states
that his father died early.
A gifted and studious pupil, he was taught Latin,
Greek, and French by local priests. Young Ludwig was
especially interested in history, geography, and foreign
languages. It was possibly the goal of his mother for
her'son to become a Catholic priest.
After the early death of his father, he was forced to
learn a trade to support himself. He became an apprentice to a cooper (barrel maker) in Oppenheim. His
cooper master treated him harshly. One evening he was
so exhausted that he dropped and spilh~d a wine barrel.
He was so frightened that he fled that same night.
As a way out of his difficulties, he immigrated to
America in the summer of 1872, living the life of a drifter for the next six years. In January 1878, his life
changed suddenly. While staying with the family of
James Burton, a farmer in Afton, Iowa, the family's
Seventh-day Adventist faith made a deep impression
upon him in spite of their poverty. Through them he
could experience true Christian love and care.
He was fascinated by the prophecies of Daniel and
Revelation. When confronted with the Sabbath question,
he wrote to a school friend who later became the
Roman Catholic bishop of Providence, Rhode Island.
This friend sent him the book Faith of Our Fathers, by
James Cardinal Gibbons, to preserve his Catholic faith.
This book, however, convinced Conradi of the nOI1-'.)iblical origins of Sunday-keeping. When Ulrika E. Conradi
learned of the conversion of her son, she disinherited
him; but this only strengthened his faith in his newly
found Savior. At the end of his life Conradi acknowledged: "I can say today that while Germany is my native country, America is the country of my spiritual
birth."
After meeting the evangelist S. N. Haskell and being
promised financial aid from the church in Afton, he decided to attend Battle Creek College in the winter of
1879. His most important teacher was Uriah Smith. He
also attended lectures by J. H. Kellogg, G. H. Bell, S.
Brownsberger, and A. Kunz.
Conradi excelled in the Biblical languages. While
studying he worked at the press, becoming a major
force behind the publishing of the first German Adventist periodical, Stimme der Wahrheit und Prophetischer

Both the F?iedensau School (on the left) and Sanitarium in
Germany were started while L. R. Conradi was leader of the
work in that country.

L. R. Conradi enrolled in Battle Creek College in 1879, where
he e.xcelledin Biblical languages.
courtesy of the author

Erklarer.
He finished his four-year "Special Course" program in
a third of the usual time. James White, as General Conference president, delivered the commencement speech.
Both James and Ellen White were so impressed by this
hardworking
German student that they bought his
graduation gown. James White invited him to stay in
Battle Creek as his private secretary, but Conradi felt
the burning desire to do missionary work.
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Before sailing for Europe in 1886, he founded numerous German-speaking churches throughout the midwest
and Pennsylvania. Just before he left the U.S., he married Elizabeth Wakeham, a former Baptist from England .
Conradi was sent to Europe to achieve the breakthrough
in Adventist
mission
work that M. B.
Czechowski and J. N. Andrews had not accomplished .
In the following years he opened the Adventist work in
Germany, Holland, Russia, Austria-Hungary, in today's
Poland and Yugoslavia, Bulgaria, Rumania, and the Baltic region. While preaching in Russia, he barely escaped
banishment to Siberia, but was kept in prison for 40
days. Conradi also led out in the Adventist missionary
work in North Africa, East Africa, and the Middle East,
calling for increased training of native workers in those
countries. He was convinced that "the chief burden of
spreading the truth must be carried by the natives
themselves," arguing against what many today would
call "cultural imperialism."
The city of Hamburg, Germany, became not only the
center of his activity, but also the place where the
headquarters
of the "European General Conference"
was established in 1901. The organization of a separate
General Conference in Europe in 1901 constituted a
unique experiment in the history of the Adventist denomination. The growing autonomy of this organization,
however, led to its dissolution
in 1907. Conradi,
nevertheless, remained the president of the European
Division, as it was now called.

While a student at Battle Creek College,L. R. Conradi worked
on the .first German Adventist periodical, Stimme de Wahrheit und Prophetischer

Erklarer.

In 1886 while traveling in Russia, ~. R. Conradi was arrested and servedjorty days in prison at Perekop.
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Just bejoresailing to Europe in 1886, L. R. Conradi married
Elizabeth Wakeham, ajormer Baptistjrom England.
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During the entire time of its existence, from 1901 to 1907, L. R. Conradi
served as President of the General European Conference (called the European
General Conference from 1901-1903),
Courtesy of the General Conference Archives

Waldensian Valley

L. R. Conradi's book, Das
Goldene Zeitalter, published in 1923, influenced
L. E. Froom to later publish his four volume set,
Prophetic Faith of Our
Fathers.
One of Conradi's many interests was researching the Advent
Mov(Jment to show that it was not an American phenomenon, but actually had roots in the Reformation. Courtesy of the author
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Prophetic Faith of Our Fathers (1946-1954).
The magazine, Herold der Wahrheit, which in Con-
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In 1903 A. G. Daniells, then president of the General
Conference, appointed Conradi first vice president of
the world church. The two men had a good working relationship: Daniells praised Conradi's missionary and organizational genius. L. H. Christian, who succeeded
Conradi as president of the European Division in 1922,
summarizes: "In Germany the Advent Movement began
later, really not until Brother Conradi arrived in 1886,
but there it has won its greatest triumphs, so that ...
our German conferences did most of all in supporting
the cause."
It is also' impressive to realize that Conradi found
enough time to publish numerous books, tracts, and articles while engaged in strenuous evangelistic work. By
pointing out that the Advent Movement is not a North
American phenomenon, but goes back to Reformation
times, Conradi succeeded in strengthening the European Adventist identity. This was emphasized in one of
his books, Das Goldene Zeitalter (1923), which influenced L. E. Froom to publish his four-volume set, The
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radi's day had the highest circulation of any Adventist
missionary paper, was almost entirely Conradi's responsibility. In 1895 he founded the Zions-Wachter (later
called Adventecho) which is still in existence today.
Many of his writings were translated into various European languages. Circulation of his books and tracts is
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L, R, Conradi established the journal, Zions-Wachter
in 1895, which continues to this day under the title
Adventecho,

Wtl~r4~il."
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fiOrttf~onbirtllbt
~mitIJ.

Zions,. Wiic4ter.

1888.

.1hlllltllr

9\tbaft eute:
~. It. o;onl"Qbi,

9leifterfa~ruagea,
21uf meinet ~eimteife \lon 9l1fl;anbtien
naeil ~ti.ft ~atten roit ben etften ~ag un,
gemein ftlitmifdjeB \!Bettet, ~ie lilldlom
gingen beftlinbig iibet boB i5djiff ~inroeg,
unb id) foroo~l roie aile anberen '!flaijagie,
te, fdbft bet i5djiff!junge mulilen bie bit,
tere (i;tfa~tung madlen, bali d fd)roet
~lilt, gegen bie i5eefranf~eit ftanb, ~u
~alten, 3n elroa 36 i5tunben ali unb
tranf id) nid)ts, bod) um fa belfet fd)meel,
te es bie nlid)ften ~age, alS bie See t;;.
~iget, routbe, unb roit an bet Rilfte altie,
d)enlanbB unb ~almatiens unfmm Side
~ufu~ten.
3n 2Hfl,anbtien unb ~tieft routben aile
'!flalfagiete genau \lorn ~Oflot untetrudjt
unb etft bann routbe uns \l'tti~eit ~um
2nnben gdalfen. 21m 26, 91o\l, ftil~ in
~tiel\ ang.fommen, fU~t id) biefeIbe 91alljt
roeiter nalll \!Bien, roo tiefet Sd)nee boB
I»ebitge alIent~alben ein~illIte. 21m 27. u.
28. abenb« madjte id) mit !Bt. !loto!s(1)
\letfdjiebene !Befud)e in \!Bien unb ~ielt
ellillle !Bibelftunben bod abo CiS fteute
mid), intmlfierte Seelen in biefet geolienStab! ~u finben, unb mit bel ~ttm ~ilfe
roitb roo~l audj bet ~ag nilllt feme fein,
roenn ~ier roeIlIle ~um 'lutd)btud) fommen
roerben, ~en Sabbat~ ilbet roeilte id) mit
ben aleld)roiftem in '!flrag unb fptadj am
91ad)mitlag au i~J1en, ~atte aud) abenbB
einen gut befud)ten motttag filt ~tembe.
~en !Btilbern ift eJ geg!ilelt, fld) ein
20fal bid)t brim 9lat~auB, inmitten bet
Stab!, ~u fidjern, roeld)es filt ungefli~t 80
'!fletfonen '!fllall ~at. 3nbem !Bt. Simon
bal anftolienbe Simmer beroo~nt unb im
merfammlungilofal
ein !Bett fte~en ~at,
lOot eJ meglid), bie li:tlaubnis filt biefe
momlige au er~alten. IDlegebet ~ett aud)
geben, bali butd) bie 21tbrit \lon mIt. 20' .
.ten~ unb !Bt, Simon biefen !IDinter eine
.lDcUete 21naa~1 SeeIen bieler alemeinbe
Jeigefligt l\letben.

~o~.

ition

-

~~lu~f~)\allb

:!.lnm.

~ugmit

1903

Sonntag rodlte id) in ~teJben, roo !Bt.
Sin~ nun bas 91ellauiroit ft. 3dj lOat an,
geRl!)m libertafdjt, alJ abenbB bas getliu,
mige 20fal \lon ungefli~t 140 '!flerfonen
befud)t roar, unb \lide allem 21nld)ein nad)
aul bra beffmn Rlalfen, 91od) nie roaten
bie 21uJfid)ten filt biefe Stabt fa \lerfpre,
d)enb, unb roenn ~ier roeife roeiter gearbei,
tel roitb, roetben roir balb eine ber ftlitf,
ften alemeinben im ,often fe~en. So 9toB
aud) bie Sd)roietigfeihn roaten,fo
~at
bod) bes ~etm 9led)te ben Sieg belalten,
unb er bat beftlinbig \!Bege gefd)afft, roo,
butd) fein \!Berf mit IDlad)t \lotQnge~en
ronnte.
~en nlid)ften IDlorgen in aller ~til~e
traf illl in 2eilJlig ein unb begab mid) ~u
unfmm !Budjbtucfet, um bie lellten !Bogen
fut bie Offenbatung burd)~ufe~en, audj
mit biefem unb bem !Bud)binbet es 10 ~u
otbnen, bali bas !Bud) nod) \lot \!Bei~,
naeilten g.hefett roerben fonnte. 21benbJ
~ielt id) einen mOtltag in unfmm 20M,
ber aud) nett befudJ!' roat. !Bt. Sd)mib
roittt ~iet a. 8t.
~ienitag roeille id) in ~tiebeniau, unb
el ftrute midi, bie ESd)ule fa \loll ~u fin.
ben; aud) ttaf id) ~ier mit !8t. ~taud)iger
aufammen, ~od) mulite idj nod) biefelbe
91ad)t nad) .\;)ambutg roeiter, um bie \ler,
fdJi.benen 9legifter flit bai !Bud) fofod fer,
tig ~u ftellen. 21ud) bin id) fto~, bali
butd) bie 9ltbeit \lon !Bt. Sto1)e fid) ein
guteB 3ntmlfe in ~ambutg, 2Iltona ent,
roielelt bat, er ~at feine motttlige nun nad)
unfeter RalJelIe \letIegt unb roaten biefelben
an ben briben le\lten Sonntag 2rDenben
redjt gut \lon ~temben befud)t. 4 Seelen routben am 19. ~e~. bod getauft.
\!Bd~tenb meinel 21ufent~altei in ~m'
butg geIang el mit aud), einen 91ad)!tag
fnt bas !Budl • (jjntfte~ung unb ~ottfdltitt.
fertig ~u ftelIen, meldjet eine blinblge Ueber.
fid)t ilber bie !Reotganifation unfetel !IDet'
fei in ber gan~en !IDelt unb llbet belfen
~ottfd)titt gibt. Sd)on lange bebutften
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Herald der Wahreit, which was edited by L. R. Conradi in Basel, Switzerland, had the highest circulatibn of any German Adventist periodical at the
time.
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estimated from 12 to 15 million.
In the middle of his stunning success, however, there
were signs of growing tension between Conradi and the
leadership of the church. Conradi never fully accepted
Ellen White as a prophetess. Both were strong charismatic personalities and could get along only with great
effort. Another reason for his rejection of her seems to
be her rebuke of his infidelity at one time. This unfortunate incident mars his record as a church leader.
World War I was the beginning of Conradi's final estrangement from the church leadership. When the war
broke out, communications between the General Conference in Washington, D.C., and the European church
; leaders were cut off almost entirely. With full responsibility on his shoulders for the Adventists of continental
Europe, and the knowledge that the Austro-Hungarian
army had executed young Nazarenes for rejecting military service, Conradi was faced with the specter of the
possible destruction of his life's work. Therefore he felt
compelled to compromise the traditional position of
conscientious objection held by the church. Thus he allowed Adventists in Europe to bear arms and serve in

the army, even on Saturdays. This provoked a split
within the Adventist church which exists up to this day.
Daniells spoke warmly about Conradi's efforts during
the war, saying among other things that he "has carried
a tremendous load ... (facing) the gravest problems and
difficulties that have ever come to any of us." But this
did not prevent his replacement as president of the
European Division in 1922.This was a deep personal affront to him.
In addition, Conradi began criticizing the traditional
Adventist doctrine of the heavenly sanctuary. It was in
1932 when he finally left the Seventh-day Adventist
church to join the Seventh Day Baptist denomination.
Until his death in 1939, Conradi worked as a Sabbathkeeping Baptist minister in Europe. His lack of success
as the leader of the Seventh Day Baptist church in Germany contrasts with his role as veteran pioneer and
long time patriarch of European Adventism.
In spite of his many faults, Adventists may still admire Conradi's missionary genius and tireless activity
for the Adventist cause in Europe and all over the
world.

During World War I, L. R. Conradi felt that rather. than see
German Adventist youth executed for failing to bear arms, it
was necessary to compromise on the traditional non-combatant stance of the church.
Courtesy of the author

After serving the Seventh-day Adventist church as a missionary and administrator for nearly fifty years; L. R. Conradi
left to become a Seventh Day Baptist in 1932.
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At first I thought I saw two trees.

I looked again and saw they
were united at the top in one tree. So it was the tree of life, on either
side of the river of life; its branches bowed to the place where we stood;
and the fruit was glorious, which looked like gold mixed with silver.
We all went under the tree, and sat down to look at the glory of the
place, when brothers Fitch and Stockman, who had preached the gospel of the kingdom, and whom God had laid in the grave to save them,
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And I saw another field full of all kinds of fluwers, and as I plucked
them, I cried out, well they will never fade.
Next I saw a field of tall
grass, most glorious to behold; it was living green, and had a reflect.
ion of silver and gold, as it waved proudly to the glory of King Je5us.
Then we entered a field full of all kinds of beasts-the
lion, the lamh,
the leopard and the wolf, altogether in perfect union j (ii) we passed
through the midst of them, and they followed on peaceably after.
Then
we entered a wood, not like the dark woods we have here, no, no; but
light, and all over glorious; the branches of the trees waved to and fro,
and we all cried out, "we will dwell sat ely in the wilderness and sleep
in this woods." (jj) We passed through the woods, for we were. on our
way to lIlount Zion. As we were travelling along, we met a company
who were abo gazing at the glories of the place.
I noticed red as a
border on their garments;
their crowns were brilliant; their robes were
pure white.
As we greeted them, I asked Jesus who they were?
He
said they were martyrs that had been slain for him. With them was
an innumerable company of little ones; they had a hem of red on their
garments also. (kk)
l\hmnt ZIOn was just before us, and on the Mount
sat a glorious temple, and about it were seven other mountains, on
which grew roses and lillies, (Il) and I saw the lillie ones climb, or if
they chose, usc their little wings and fly to the top of the mountains,
and pluck the never fading flowers.
ii !sa. 11: 6.--9. jj Eze. 3,1: 25. kk Jer. 31: 15--17. 1\1at. 2: 18.
I! 2 Esdras, 2: 19. mm Isa.60: 13. Isa. 41: 19. lIn Rev. l.J.: 3.
00

Luke, 12: 37.

Of interest to Seventh-day Adventists now are the references
to the Apocrypha that James White included in 1847 when
he printed Ellen White's early visions in A Word to the Little
Flock.

W~lrU~
'UlrOl,DDGJ ~WWDGJ
EARLY ADVENTIST USE
OF THE APOCRYPHA

Ron Graybill

T

he 2d book of Esdras, contains very important truths," wrote Joseph Bates in 1849. He
was not the only early Adventist who felt
that way, even though he knew Esdras was
part of the Apocrypha. O. R. L. Crosier,
whom Adventists look to as one of the original framers of
the church's Sanctuary doctrine, believed that Esdras was
an inspired book which elucidated the prophecies of
Daniel. When James White published Ellen White's early
visions in A Word to the Little Flock in 1847, he supplied
scriptural footnotes for her visions. Tucked in among the
references to the canonical books of the Bible are three citations of2 Esdras and one of the Wisdom of Solomon.
That early Adventists should use the Apocrypha may
seem odd to modern Adventists until the historical backgrounds of the practice are understood.
The "apocrypha" is a title applied to a collection of fourteen or fifteen books which once stood in English Bibles
between the Old and New Testaments. These books included 1 and 2 Esdras, Tobit, Judith, the Wisdom of Solomon, Ecclesiasticus, Baruch, Bel and the Dragon, 1 and
2 Maccabees, and a number of others. Most of them had
been included in the Septuagint, or Greek translation of the
Old Testament, but were not a part of the Hebrew scrip-
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0. R. L. Crosier, aut/wI' of the first published article on the
Sanctuary doctrine, believed in the inspiration of Esdras.

tures which were finally "canonized" in the councils of the
early church.
The term "apocrypha" literally means "hidden (books),"
but over the centuries it came to mean "spurious" or
"heretical." Martin Luther included them at the end of the
Old Testament in his German translation of the Bible, but
he noted that they were "not held equal to the sacred scriptures." The Calvinist view, followed by most Protestant
churches, including Seventh-day Adventists, is that these
books should be rejected as of no authority in the church,
and that they have no more value than any other human
writings.
Back in the 1830s and 40s, however, many Bibles containing the Apocrypha were still in circulation. Up until
1827, Bibles distributed by the American Bible Society
often contained the Apocrypha. In fact, the huge Bible in
the Harmon family home, which the youthful Ellen held
aloft in vision, contained the Apocrypha printed in smaller
type between the Testaments. So the first reason early Ad-
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Though Martin Luther (shown here in an original woodcut
from 1546) included the Apocryphal books at the end of his
German Old Testament, he did not consider them equal to
the other books'in the Bible.
Courtesy .Jim :-lix

ventists used the Apocrypha was because it was readily
available to them.
The second reason early Adventists used the Apocrypha
was because they were intrigued by the book of 2 Esdras.
Why? Because 2 Esdras is an apocalyptic book like Daniel
and Revelation, full of symbols and prophecies, promises
and warnings. Almost all of the references early Adventists
make to the Apocrypha are references to 2 Esdras.
This fascination seems to have dated back at least as
early as 1842, when a Millerite lecturer, T. F. Barry, of
Portsmith, New Hampshire, came upon a striking vision in
2 Esdras 11. The vision depicted an eagle rising out of the
sea, having three heads, twelve wings, eight other smaller
wings, and various groups of feathers. At a Millerite conference in his home state, Barry expounded on the vision,
especially 2 Esdras 12:20 where eight of the eagle's feathers are said to represent eight kings. Barry said this was
"a view of our own country, with her eight kings [presidents], with 'time small and years swift.'"

The large lIarmon
family Bible thett Ellen
held aloft in vision
contained the Apocrypha that was printed
in smaller type than
the rest of the Bible. It
is shown here with her
son, w. C. White.
Courtesy Blll'n G. White Estate

The Eagle of 2nd Esdras 11 and 12 held a
great deal of fascination for several early
Adventist writers.
Courtesy

The tluntinf.,tton Library
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0. R. Fassett co-authored an article with E. R. Pinney in
The Voice of Truth that suggests an elaborate interpretation
of the eagle and its feathers of 2nd Esdras 11 and 12.
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Joshua V. Himes was among the Millerite leaders who denounced the idea that the book of 2nd Esdras was inspired.

The topic was given further attention in Seneca Falls,
New York, a town later made famous by the first women's
rights convention in 1848. There, in 1844, lived E. R. Pinney
and O. R. Fassett. These two Millerite Adventists developed a more elaborate interpretation of the eagle and
his feathers, and finally "obtained satisfactory evidence of
the divine authenticity of the two books of Esdras." In the
feathers of the triple-headed eagle, Pinney and Fassett also
thought they saw a symbol of America.
Pinney and Fassett soon traveled to Rochester, New
York, where they lectured on the vision of the eagle "to the
satisfaction and joy of many." Joseph Marsh, editor of the
local Millerite paper, The Voice of Truth, published these
new views because he believed his readers ought to have
the privilege of judging their merits for themselves.
Reactions soon poured in, and Marsh discovered that
some Adventists were ready to accept the inspiration of 2
Esdras and the Pinney-Fassett interpretation of the vision
of the eagle. A second group accepted the authenticity of
2 Esdras, but doubted the interpretation offered, and a
third group stuck to the orthodox Protestant view that 2
Esdras was not even an authentic work, let alone an inspired one.
The most vigorous opposition came from Boston,
where Joshua V. Himes was struggling to keep the disappointed Millerites from being strewn to the four
winds by deviant doctrines. The Advent Herald, which
represented the leaders of the Millerite movement, denounced Esdras, saying "it would seem hardly credible
that anyone
who has carefully perused this fiction,
should have for a moment seriously believed it to be
either a record of facts, or the result of inspiration."
As to Pinney and Fassett's intepretation, the editors of
the Advent Herald found "so many objections, and so
much fancy in the application, and such a lack of internal
evidence in Esdras," that they had no confidence whatever
that the triple-headed eagle had anything to offer Adventists.
Pinney and Fassett had not only been fanciful in their interpretation, they had made the fatal error of predicting the
immediate future. It seems that the eagle had two feathers
representing rulers. One of these feathers was set up to
rule, "but shortly it appeared no more." Then the second
"was sooner away than the first." To Pinney and Fassett,
the first feather was President William Henry Harrison,
who was "set up" as ruler when he was inaguarated in 1841.
He "shortly appeared no more" because he died scarcely
a month later. The second feather was James K. Polk who
won the election of 1844 and was awaiting inauguration
when Pinney and Fassett published their views in December. Essentially, the pair were predicting that Polk
would be removed from office even sooner than Harrison
had been.
Polk took office on March 4, 1845, and by mid-April he
was still firmly installed in the White House. The Morning
Watch was thus able to taunt: "Is Esdras a prophet? An inspired writer?"

A:\OTHElt
MISTAKE.
In our paper of the 3:1 inst., ,,'e notice.] thc f:lct,
that thc n:lmp. Ezra \\'as Esdras in Grcek ortlJOgraphy.
Thns, "the book of Ezra and ot Xehemiah"
\\'a~, in
the Yulgate, or Latin Translation,
styled .. the fir~t
and second book of Esdras."
So it \\'3.S al \\'ays named
in the time of the English Heformers.
1\0\\', \\'e notice in the H Hope of Israel," of March :.!8th, the follo\\'ing paragraph :" BOOK OF ESDRAs.-In
the year 155;, one of the
martyrs (a preacher), whilst making his defence before
Bi~hu!, llunll':r, turns and thns addresses the people:
, 0 goor! people, now is fulfilled the saying of the
prie3t and pruphet Esdras,' and then qnotes/rom
the
secolld book of Eour"s.
Truly, if he had lived in
thesc b,t days, ,0:llC of 0111' modern expositors would
hOlve Olr!Olioi,terer! a rebuke to him 1(11' his confiuence
in that prophecy.
He must be classed \\'ith the' 1;111ciful' unes !ll
XO\\', the writer must have been utterly ignorant of
the fact to which we have alluded.
Hence, finding a
reference to " the 2d book of Esdras," he fOlllCiesthat
onc of the martyrs sanctions the Apocryphal Book of

According to E. R. Pinney and O. R. Fassett, the 1lntimely
death of President W. H. Harrison after serving only a
month in office represented the first feather of the eagle of
2nd Esdras that "shortly ... appeared no more."

Esdras!
By the bye, if the martyr had actually quoted
the Apocryphal hook, it would no more pro\"e that he
regarded it as an inspired writing, than it would were
we simply to make a citlrtiOll from the" Story of Bel
and the Dragon."
As the believers in the Second
Book of Esdras ha\"c explained
it as proving that
President POLK must continue a shorter time than President HARRISON, who did not live a full month from
the time of his inauguration, what do they now think,
when :\11'. POLK has Ih'ed more than a month since he
\\'as inaugurated, on the 4th of March 1 Is Esdras a
prophet 1 An inspired \\'riter!
Are we to believe
lecturers and writers, who have accu5ed liS for attacking this forgery ill a had spirit! Remember, the word
of God teaches 118, that tkose \\'ho "sow the wind
shall re:tp the whirlwind."

The Morning Watch of April 17, 1845, took great pleas1lre in
reporting the interpretation offered by E. R. Pinney and 0.
R. Fassett of the Eagle of 2nd Esdras.

E. R. Pinney and O. R. Fassett suggested that James K. Polk,
elected President in 1844, would serve an even shorter term
than W. H. Harrison, based on their interpretation of 2nd
Esdras.
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D. B. Gibbs interpreted the one term Presidency of John
Adams as contrasted to the two terms served by his predecessor, George Washington, as being the second feather of the
eagle of 2nd Esdras that was "sooner away. "

Though Joseph Bates, in The Opening Heavens, quoted from
the Apocrypha, he recognized that some of his readers did
not accept it on the same level as Scripture.
Courtesy of Ellen G. White Estate
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With this embarrassment, Pinney and Fassett seem to
have quietly withdrawn from the fray. Fassett returned to
more orthodox endeavors and became a recording secretary at the Albany Conference in April, 1845, where the
Millerite leaders tried to agree on their beliefs.
More radical Adventists were not about to give up on Esdras, however. Into the gap leaped D. B. Gibbs of West Becket, Massachusetts. Not only did Gibbs defend the authenticity and inspiration of 2 Esdras, he had a new interpretation, one which ranged over world history from the Roman
Emperors to the founding of the United States.
Gibbs played it safe on the two feathers, however. The
first feather, he said, was George Washington who, unlike
the kings of Europe who ruled for life, was in office only
eight years. John Adams was even "sooner away" because
he served only one term! Since Washington and Adams had
both passed from the scene, Gibbs did not have to worry
about Poik's tenure of office.
Joseph Bates, a reader and financial supporter of the
Voice of Truth, in which Pinney and Fassett's article had
appeared, made use of the Apocrypha in several of his
pamphlets. In The Opening Heavens, he quotes 2 Esdras
7:26, then remarked: "But perhaps you do not believe that
Esdras is a true prophet; well then, will you believe St.
Paul?" Bates thus recognized that there were differences
of opinion among his readers on the subject. Nevertheless,
the next year he cited Esdras again, right along with Amos,
Hosea, Isaiah, and Jeremiah.
In 1849 he suggested that while 2 Esdras contains "very
important truths for those that keep God's law and commandments, they will probably benefit no others." Then he
cited 2 Esdras 8:37, 38, in which the author of Esdras is instructed to "write all these things that thou has seen in a
book, and hide them: And teach them to the wise of the
people."
This text, about a hidden book to be revealed only to the
wise, appears again in a rare Ellen White comment on the
Apocrypha, a comment which neatly summarizes the early
Adventist position: "I saw that the Apocrypha was the hiddell book, and that the wise ot these last days should understand it. I saw that the Bible was the standard book, that
will judge us at the last day." She thus encouraged an understanding of the Apocrypha, while preserving the canonical Scriptures as the standard.
Given this attitude, it is not surprising that Ellen White
would have been familiar enough with 2 Esdras as to have
used its language in her early visions, nor that James White
would provide footnote references to the passages from
the Apocrypha which paralleled her account.
For instance, Mrs. White describes heaven, where she
saw Mount Zion, ang noticed that "about it were seven
other mountains, on which grew roses and lilies." At that
point, James White's footnote pointed the reader to 2 Es-

dras 2:19, which describes "seven mighty mountains,
whereupon there grow roses and lilies."
There is even one phrase from the Apocrypha thatJ ames
White did not note. Ellen White describes Jesus as welcoming the saints into the New Jerusalem with the words: "You
have washed your robes in my blood, stood stiffly for my
truth, enter in." 2 Esdras 2:47 says "Then I began greatly to
commend them that stood so stiffly for the name of the
Lord." The parallel phrase evidently became a common
one among early Adventists, for as late as 1856, one believer writes the Review and Herald to say "We mean to
be of that company that Esdras saw who stood stiffly for
the truth."
In case Adventists did not have the Apocrypha in their
Bibles, E. L. H. Chamberlain of Middletown, Connecticut,
placed an ad in the Review in 1851 offering to sell copies
of it for 15 cents. This practice of making the Apocrypha

TI:~
.\POCHYPIlA,
~ con\'enicnt
size to c~rry in the pocket, c~n be
had I,y addressing' 1':. L. H. Chamherlain,
Middlctown,
Conn.
Price
~o ccnlS single co!,y. Packal,!cs scnt hy Express, 15 cents.

E. L. H. Chamberlain offered copies of the Apoctypha for
sale in the Review'and Herald of June 2, 1851.
available to Seventh-day Adventists was revived again as
late as 1869 when James White announced that the
church's publishing association would be issuing an edition of the Apocrypha.
The topic cropped up in one article during the American
Civil War, when J. n. Waggoner took it upon himself to refute the idea then circulating, that the eagle of2 Esdras represents the United States because after one of its three
heads was destroyed, the remaining two symbolized the
North and the South. No, said Waggoner, the eagle refers

In J. H. Waggoner's article on 2nd Esdras 11 that appeared
in The Review and Herald of November 5, 1861, it appears
that he accepts the book as inspired.
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THE EAGLE OF 2 ESDRAS

t

SOMEhave imbibed t.he idea that the eag.c' of 2 Esdras xi (Apocrypha), is a symbol of the uni5E' States,
and espeCiall,y since the Southern rebellion, . .inking
that the t.wo heads that remained [verse 34]
'cate
the dissolution of the Union.
Having b~.several
times asked for my opinion on the subje<;f, I would reply in this manner.
There is no evidence in favor of sucn, a. view, but
positive evidence against it. The lion [v~e 37] that
talked to the eagle said thus:
.
" Art not thou it that remain est of the \t'Qur beasts,
whom I made to reign in my world, that the end of
their times might come through them? And the fourth
came, and overcame all the beasts tha
~re past, and
had power over the world with g
,'" ness, and
over the whole compass of the e If with much wicked
oppression;
and so long time d1relt he upon the earth
with deceit.
For the earth h~st thou not judged with
truth.
For thou hast awa
the meek, thou hast
hurt the peaceable, tho~a8t
loved liars, and destroyed
the dwellings of the~~~
brought :orth fruit, and
hast cast down the wali!' of such as did thee no harm.
Therefore is thy wrQ~. ., I dealing come up untQ the
Highest, and thy pfjIiJ unto the Mighty."
Verses
39-43.
./.
This shows thatt~ refers 1.'1 Rome, especially to Papal RQme. If anl'lloubt remains, it is removed in the
explanation giv . in chap. xii, 11 :
" The ea
,nom thou sawest come up from the
sea is thO
. dom which was seen in the vision of
th; brQth .
aD'i~L"
A corr
derstanding 'If this matter is most important a.
IS time, as the view above referred to
serves to su ain another'error,
namely, that the dis-

of

solution
the Union will be the development of the
horns of the two-horned benet.
J. H. WAGGOllER •

.' Burlington, Iowa.

During the American Civil War, and even after, Elder J. H.
Wagoner appears to have still accepted the idea that the
Apocrypha was inspired.

By 1869 Elder D. M. Canright acknowledged that though the
Apocryphal books were not inspied, they were still important
for an understanding of Jewish beliefs at the time they were
written.
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to Rome, because 2 Esdras 12:11 says "The eagle whom
thou sawest come up from the sea, is the kingdom which
was seen in the vision of thy brother Daniel."
By 1869, D.' M. Canright noted in the Review that "although the books of the Apocrypha are not commonly regarded as being inspired, yet their testimony is important
as showing the belief of the Jews at the time they were
written."
Yet in 1873, when a questioner asked whether a remark
in the Apocryphal book of Ecclesiasticus applied to him,
J. H. Waggoner simply interepreted the text rather than
saying, as an Adventist minister would today, that the passage was not considered inspired.
As the years went by, however, references to the Apocrypha became less frequent and finally, in 1888, the Review
editors stated flatly that the Apocryphal books were "not
inspired." R. S. Webber wrote at length on the topic in 1894,
saying "It is often asked if these books are inspired. I answer, No: they are no part of the Word of God."
And so the Apocrypha, that had been looked upon by
early Adventists as containing, at least in 2 Esdras, some
worthwhile, if not inspired, information, passed out of Adventist consciousness almost entirely. In this, as in other
ways, the church came more and more in harmony with
standard Protestant belief as the years went by.

n

October 28, 1903, Ellen White wrote
John Harvey Kellogg about a vision of two
armies locked in terrible battle.l One army
represented the forces of evil, under the
command of Satan; the other, finally victorious, was made up of the "soldiers of the cross," rallying under the "blood-stained banner of Prince Emmanuel." It is not coincidental that in this, like so many
of her letters to Dr. Kellogg during the crisis that ultimately led to his departure from Adventism, Ellen
White stressed the centrality of the cross. For it was a
misunderstanding of the Christian gospel that lay at the
heart of Kellogg's errors.
Kellogg was perhaps the most famous Adventist in
turn-of-the-century America. He was the founder of the
Battle Creek Sanitarium, and through his numerous
books and pamphlets he had a profound impact on
popular views of health. The church lost a gifted writer
and speaker, and an avid promoter of its health message, when his formal connection
with Adventism
ended in 1907.
Various explanations have been offered for the split
between Dr. Kellogg and his church. Kellogg himself attributed it to political differences with A. G. Daniells
and W. C. White;2 some modern historians have also
stressed the role of politics.3 Others have reasserted the
contemporary accusation that he was a pantheist - one
who believes that, ultimately, God and nature are the
same thing. But, according to Mervyn Maxwell, "Technically, Kellogg's idea is better described as immanent
theism"4 that is, the belief that God literally dwells in
everyone and everything. Thus, in the narrow sense of
the word, Kellogg was not a pantheist. But his beliefs
about God's presence in everything and everyone were
the "alpha"- the beginning of fanatical holiness teachtngs similar to tllOse Ellen White had confronted immediately after the Great Disappointment. These teachings were the "omega," or conclusion, of Kellogg's beliefs, and were advanced in varying degrees by Kellogg,
E. J. Waggoner, and others. They de-emphasized the ob-
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By the tum of the century Dr. John Harvey Kellogg, medical
superintendent of the Battle Creek Sanitarium, was perhaps
the most famous Adventist in America.

Before its destruction by fire in 1902, the Battle
Creek Sanitarium had grown to where it could
house 450 patients.

THE A LPHt..
HERESY=

Kellogg and
tile Cross

William C. White, son of Ellen G. White, married
Mary Kelsey, a girl that John Harvey Kellogg was
also interested in, thus possibly initiating a
strained relationship between the two men that
widened through the years.

NORMAN H.YOUNG
Avondale College
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Old Fanaticism in a New Disguise

THE

Living Temple
By J

KELLOGG

In Kellogg's famous book, The Living Temple, he
boldly asserted that "God is a definite, real, personal
being.,,5 A pantheist denies God's personality by identifying Him with the world; as this quote makes clear,
Kellogg was not a pantheist in this sense. Clearly, then,
Ellen White was not referring to this form of pantheism
when she wrote in opposition to Kellogg. It has been argued that Kellogg's views conflicted with the Scriptural
portrayal of God as "personally inhabiting a place, notably the heavenly sanctuary.,,6 But Kellogg explicitly
stated that he had no objection to the idea that there
was "a special expression of God in some particular
form or place.,,7 Clearly, Ellen White had something else
in mind when she asserted concerning The Living Tem-

ple.
I recognized the very sentiments against which I had
been bidden to speak in warning during the early days
of my public labors. When I first left the State of Maine,
it was to go through Vermont and Massachusetts,
to
bear a testimony against these sentiments. Living Temple contains the alpha of these theories.8

Of

Know ye not that your body is the temple of tlze
Holy Ghost?"
I Cor. 6: I(}

u.s. A.
PUBLISHING COMPANY

BATTLE CREEK, MICH.,

GOOD HEALTH

Of the more than fifty books and pamphlets authored by John
Harvey Kellogg, the most remembered because of the theological debate that it caused is his The Living Temple, published
in 1903.

t

jective, historical nature of the atonement, and focused
instead on the work in the believer's heart of the God
who lived in everyone.
Kellogg did not identify God with nature; he did, however, believe that God was present and personally active in every part of nature, including human bodies. It
was this emphasis on inner divine power that was at
the root of his disagreements with Ellen White. She did
not fault Kellogg for affirming God's omnipresence - a
belief of all Christians. Rather, she believed that his
stress on the work of God within would destroy the
work of God without: that is, the foundation of Christian faith, the cross.
34

Thus, it is not necessary to speculate about the nature
of Kellogg's basic doctrinal problem. His beliefs echoed
the fanatical ideas she had fought against in the early
days of her workY
What was the substance of this fanaticism? Writing in
1904, in the context of the Kellogg controversy, Ellen
White described certain "seductive theories" that she
confronted after the Disappointment as "theories teaching that men and women could live above all sin."lU
Life Sketches records her criticisms of the post-1844
fanaticism, a perversion which she was later to warn
would be revived by the ideas in the Living Temple.II
In New Hampshire, she tells us, she met two men who
"claimed perfect sanctification, declaring that they were
above the possibilitY of sin;"12 "that those who are
sanctified cannot sin.,,13 This led to the belief that the
"wholly sanctified could fulfill all the desires of their
hearts without sin."14 There were great claims of "entire
consecration,,15 and professions
of "complete holiness."w Ellen White denounced all such religious extremes as "fanaticism" and "fallacies of human production."

"The Power Within"
But did Kellogg and his associates hold views like
these? And if they did, what is the relationship between
their views and "pantheism"? Wherein and how was The
Living Temple the alpha of extreme theories regarding
sanctification? The answer to this question lies in discerning first what the book stressed about salvation,
and second what it did not.
Throughout The Living Temple, whenever he was
confronted by some physical phenomenon that could
not be explained by scientific principles, Kellogg saw
the personal operation of divine power. For example,
he explains digestion, the autonomic nervous system,
the circulation, and the body's power to heal itself as
evidence for the personal involvement in these physical
process of a divine intelligent will.17 This is the book's
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Elder A. G. Daniells was elected to lead the Seventh-day Adventist Church at the 1901 General Conference session.

What About the Cross?
What did Kellogg fail to say in The Living Temple?
He failed to say anything about the saving work of
Jesus Christ on the cross. Despite numerous biblical references scattered throughout the book, not once are
the central biblical passages about the cross quoted.
The only sacrifice that appears to be important to him
is the divine giving up of power to us when we eat the
divine substance in our daily food,22 and the suffering
with us of the inner divine being when we experience
pain.23 He gives no place to God's redemptive act at
Calvary; and in light of the system he develops in The
Living Temple, this is not surr~rising; if redemption is
cooperation with the pervading divine presence, what
need is there of the cross?
Nothing could be farther from the position of the
New Testament, or of Ellen White. Christianity is a religion of redemption - redemption that comes from God,
redemption that is accomplished outside man, on the
cross of Calvary. God in Christ has provided deliverance from sin and wrath (Rom. 5:9; 6:6-8). He has acquitted the world (Rom. 5:18-19); given His son for the
world (In. 3:16; 1 In. 2:2; Mt. 26:28); and shown mercy
to all (Rom. 11:32). And, according to Scripture, this redemptive act has already taken place, at the cross.
Jesus has justified us by His death (Gal. 2:21); reconciled us by His death (I~om. 5:10); ransomed us to God
by His sacrificp. (Rev. 5:9); redeemed us by dying a

cursed death (Gal. 3:13); and expiated our sins by His
sacrifice (1 In. 2:2; 4: 10).24
The resurrected
Christ was recognized
by His
wounds
(In. 20:27-28); the exalted
Christ is the
Crucified One (I~om. 8:34); the enthroned Christ is as a
slaughtered lamb (Rev. 5:6, 12); and the high-priestly
Christ who intercedes in the heavenly sanctuary is the
one who sacrificed Himself once for all (Beb. 9:24-28).
The ascending Christ commissioned
His disciples to
proclaim forgiveness in His name, based on His pouring-out of the blood of the new covenant (In. 20:20-23;
Mt. 28:19; 26:28; 2 Cor. 3:6). Jesus' crucifixion, an objective, historical event, is the center of Ole New Testameilt gospel. By ignoring this vital emphasis on an atoning sacrifice outside of man, and focusing instead on
mystical salvation through inward divine power, Kellogg
had lost sight of the overarching vision bf.Scripture.25
Clearly recognizing the natural antagonism between
Scripture and the theories advanced by Kellogg and his
friends, Ellen White met the challenge. The following
quotations,2fi many of them from letters to Kellogg himself, represent a constant theme in her writing and
speaking at the time of the Kellogg controversy:
The atonement of Christ is the great central truth
around which cluster all the truths which peltain to the
great work of redemption .... 27
We have been bought with a price, and what a price!
Christ volunteered to come to this earth, and stand at
the head of fallen human beings, who were heirs of
guilt, under sentence of eternal death. We must have
perished had He not borne our guilt and the wrath of
GodYs

He [Jesus) knows that the cross must occupy the central place, becaus~ it is the means of man's atonement,
and because of the influence it exerts on every part of
the divine government.~w
Those only who realize that the cross is the center of
hope for the human family can understand the gospel
that Christ taught. .. yo
"It is Christ that died" is an argument that can not be
refuted. To it nothing can be added. To the repentant
soul it is Yea and Amen.:ll
Mercy and forgiveness are the reward of all who
come to Christ trusting in His merits to take away their
sins. In the better covenant we are cleansed from sin by
the blood of Christ.:):!
Christ gave Himself, an atoning sacrifice, for the saving of a lost world. He was treated as we deserve, in
order that we might be treated as He deserves. He was
condemned for ours sins, in which He had no share,
that we might be justified by His righteousness, in
which we had no share. He suffered the death which
was ours, that we might receive the life which was
HisY:1
Theories that do not recognize the atonement that
has been made for sin, and the work that the Holy
Spirit is to do in the hearts of human beings, are powerless to save.:J4
There are in it [i.e. Kellogg's position] the beginning
of theories which, carried to their logical conclusion,
would destroy faith in the sanctuary question and in the
atonement?;
These theories, followed to their logical conclusion,
sweep away the whole Christian economy. They do
away with the necessity for the atonement and make
man his own saviourYI;

A review of Ellen White's letters from the years 1903
and 1904:37 shows beyond doubt that she saw clearly
what the central issue in the Kellogg crisis really was;
no doubt an investigation of the following years would
add force to the conclusion that she was well aware
that she was fighting for the cross of Christ as God's
central redemptive act when she combatted Kellogg's
views.

Pantheism and Holiness
In contrast to Ellen White's stress on the cross was
the emphasis on inner divine power espoused by Kellogg and his friends - an emphasis they shared with
the holiness fanaticism Ellen White had opposed after
the Disappointment.
Kellogg urged that the power of
God working inside believers could free them completely from sin in this life. Fanatical theories like those
Elien White refers to in Life Sketches and Selected Messages often make similar claims: their adherents claim
that the reason for their freedom from sin is that God is
dwelling in them. not just that He dwells in their hearts
by faith, but that He actually lives in their bodies. In
language that sounds almost like that normally used to
talk about demon possession, some of these people
claim that God has replaced their personalities, that he
has possessed them - not in the sense that they have
given their allegiance completely to Him, that they are
completely loyal to Him - but that He literally manipulates their minds and bodies. Thus, Kellogg himself asserted at the 1901 General Conference session, "God is
in me, and everything I do is God's power; every single
act is the creative act of God.,,38

t

Throughout this period of crisis, Ellen White constantly uplifted the centrality of the cross, both in her written letters as
well as her spoken sermons.

Dr. John Harvey Kellogg's illustrated stereopticon lecture of
April 18, 1901, was printed out in full in the 1901 General
Conference

Bulletin.
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Ellen White, shown here at the 1901 General Conference session held in Battle Creek, was one of the principal speakers.
Not surprisingly, with beliefs like this, Kellogg made
impressive claims concerning the possibility of human
sinlessness: "The same divinity that was in Christ is in
us, and is ever seeking to lead us to the same perfection which we see in Christ, to the attainment of which
there can be no hindrance
except our individual
wills."39 He made a powerful proclamation that the divine presence was in everyone, and that, if cooperated
with, this divine presence would change the transgressor to obedience4o and produce the most "perfect consecration.,,41 He believed "that those who meet the Lord
when he comes will be above the power of disease as
well as above the power of sin.,,42
The "Omega"

Carried to their logical conclusion, Ellen White wrote,
Kellogg's theories would "sweep away the whole Christian economy,,,43 destroy the atonement,44 abolish the
"sanctuary question,,,45 and lead to spiritism and freelovism.4(; These
"logical consequences"
were the
"omega" of which the views expressed in The Living
Temple were the "alpha." As Mervyn Maxwell has v,Titten:
That Ellen White's "omega" was indeed to be the immediate result of the then-present (1904) alpha is clear
from her words, "We have now before us the alpha of
this danger. The omega will be of the most startling nature." ISM 197. Plainly, the alpha of this danger was to
be followed by the omega of the same danger. She
knew, by experience, what this omega would be lik!:',
because in her early days she had seen a similar omega
follow an alpha of the very same sentiments.47

Perhaps better than any other, the example of Dr. E.
J. Waggoner is evidence that Ellen White was correct in
her belief about the results of adopting Kellogg's
theories. By 1893 he had begun to advocate "panentheistic" views in his book, The Gospel in Creation.
Waggoner claims to discern the gospel in the active
power of God in sun, light, vegetation, the sea, and the
like, and declares that "therefore the works of creation
teach the gospel.,,48

As early as 1893, Dr. E. J. Waggoner began to advocate his
"panentheistic" views in his book entitled, The Gospel in Creation.

At the 1897 GC session, where Kellogg made his own
pantheism public for the first time, Waggoner spoke
with equally intemperate language. Throughout the session, he urged his hearers to accept the nearness of the
Spirit of God from such facts as that they all breathed;
this, he said, was "the Spirit of God in our nostrils." The
cross had become for Waggoner, not the historic saving
act of God, but a symbol of a dying and rising Christ
within. God, the force 'that is manifest in all matter, is
the life in man and holiness is a matter of ceasing to
suppress that life of God within.49 Interestingly, while
Waggoner lectured on the letter to the Hebrews, he neglected those portions of the book that were central to
Adventism's sanctuary doctrine. There is evidence that
by this time he did not believe in a real heavenly ministry of Christ.5o
.
By the time of the 1899 GC session, Waggoner seems
to have lost all sense of theological balance; he claimed
that by the inner divine power he was free of disease
and expected to live forever.51 "The very bread we eat

contains the life and body of God," he proclaimed. One
member of the audience contended that this sounded
very much like the Catholic mass. There was only one
difference: Waggoner did not consider Christ's presence
in the bread a miraculous occurrence resulting from the
words of a priest; rather, Christ was naturally present in
all healthful food. In the Lord's Supper, he said, we really partake of the body of Christ, but this is also true
of every private meal.52 Kellogg greeted all this a few
days later with complete approval.
Two important testimonies from Ellen White about
the 1901 GC session guide our understanding of the direction that Waggoner was going. The first was penned
in 1903, and reads as follows:
I have often been warned against overstrained ideas of
sanctification. 'They lead to an objectionable feature of
experience that will swamp us, unless we are wide
awake. Extreme views of sanctification which lead men
to criticize and condemn their brethren are to be feared
and shunned.
During the General Conference of 1901, the Lord
warned me against sentiments that were then held by
Brethren Prescott and Waggoner.... The ideas of some
regarding a great experience supposed to be sanctification have been the alpha of a train of deception. Because of some over-drawn expressions frequently used
by Brother E. J. Waggoner at the Conference, I was led
to speak words intended to counteract their influence.f';3
The second dates from 1908, and refers to Waggoner
and W. W. Prescott with the following words:
You both came to the conference of 1901 [the text
reads 1891] enthused with what you supposed to be
precious spiritual light. . . . I was shown that much of
that which you supposed to be precious light was
dangerous misleading fables.... 54

"Blotting the Sun from the Sky"
Ellen White likened these fables, as she did the Kellogg doctrine, to the extremes she had opposed as a
young girl. What exactly did Waggoner say in 1901? In
his sermon of April 6, he moved quickly from his frequent assertion that the sinless life of Christ lived out
in sinful flesh is attainable by all through the power of
Christ within, and went on to speak of the divine presence in all nature.55 Prescott, too, waxed eloquent about
the life of Christ in pure air and water, but asserted
that beyond this we can have the life of Christ himself
filling every nerve, ruling the brain so that man suppl~~s
the body, but Christ speaks, acts, and reveals himself.
Waggoner continued his study on April 11,57 denying
that his speech about God's life pervading all life was
pantheism. By a neat piece of exegetical foot-work, he
slid from the blood of Christ cleansing from all sinwhich in context refers clearly to forgiveness through
His sacrificial death - to the inner power of Christ
keeping the believer from all sin. Approaching the extremes to which Ellen White later referred, Waggoner
proclaimed:
... this wonder must be worked out in sinful man, not
simply in the person of Jesus Christ, but in Jesus Christ
reproduced and multiplied in the thousands of his followers. so that not simply in the few sporadic cases, but
in the whole body of the church, the perfect life of
Christ will be manifested to the world, and that will be
the last crowning work which will either save or condemn man.... fi8
Waggoner's zeal for the power of Christ in our sinful
flesh knew no limits. In 1903 he wrote that the same divine power that could restrain all sin would also eliminate disease in the Christian:

Dr. Ellet J. Waggoner
stated at the 1899
General Conference
session that by inner
divine power he was
free of disease and
expected to live forever.

t
Though initially W. W. Prescott seemed to agree with the pantheistic
teachings of Drs. J. H. Kellogg and E. J. Waggoner, in time he moved
away from their view.
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SERMON
Waggoner, April 6,7 P. M.

The flesh is corrupt and sinful; but Christ has 'power
over all flesh', so that His life can repress sin even in
'sinful flesh,' and by the same power He can resist the
encroachments of disease even in our mortal flesh.59
Despite this high-sounding doctrine of sanctification,
Waggoner became involved in a tragic scandal. The very
free-lovism that Ellen White had seen as a possible result of his theology broke up what had been a happy
marriage.GO
During the same period, wild claims about the power
of God within led to excessive confidence in healings,
the gift of tongues,!;l holiness in sinful flesh, power over
death, and the mystical power of healthful living.(j2 For
many Adventist writers at this time, the sanctuary was
viewed, not so much as the heavenly reality that emphasized and guaranteed that the benefits of Christ's
atonement were objectively available to every believer
who maintained his commitment to his interceding divine Advocate, but simply as the human body and soul.
The first apartment was, in some sense, the body, and
the second corresponded
to the soul. The "deeper
work" symbolized by the Day of Atonement was the enthronement of God in the soul or inner man, in which
sin was blotted out root and branchY3
Gone was the historical atonement of Calvary; gone
was the objective heavenly ministering of that atonement; gone was a sanctification balanced by a continuing availability of Calvary - to say nothing of sanity.
"Our faith was to have nothing to rest upon. The
sanctuary was gone, the atonement was gone,,(;4- as
tragic for the Christian as "blotting the sun from the
sky.,,65

"Leaven Put into Meal"
The Living Temple gave expression to a popular
mood within early twentieth-century
Adventism. Its
powerful assertion of the doctrine of divine "inwardness" was the "alpha" the beginning of a premise that,
once accepted, led logically and irresistibly to excessive
and fanatical claims about holiness. The alpha and the
omega, therefore, are not polar opposites, but the unified parts of a cause and effect nexus. The inner work
of God became the all-absorbing understanding of the
gospel(;(; and eclipsed the centrality of the cross. Concerning these holiness claims, Ellen White wrote:

40

The doctrine of a wonderful experience of holiness and
sanctification that has been taught in Battle Creek and
other places has been as leaven put into meal. I fear
greatly for the results of this fanaticism. The experiences we passed through in the early days of the message have always led me to feel, when I see men professing to occupy a high platform of righteousness, that
something will follow of which we should be ashamed
something that will work harm.67
'

The holiness fanaticism of early twentieth-century
Adventism was the "omega" of the religious teachings
expressed by Kellogg in The Living Temple. His emphasis on God's presence within human beings led inevitably to views of salvation that concentrated exclusively on the eradication of every frailty from the life
and the flesh by the inner divine power.
Ellen White anticipated the results of Kellogg's teachings: perversions of Christian truth like she had witnessed in the post-1844 period. Such fanaticism destroyed
the central message of the New Testament and of Adventism: the cross. Thus, it was not so much the issues
of ecclesiastical control, or of centralization in Battle
Creek, that underlay the Kellogg controversy; rather, the
key issue was Kellogg's doctrinal position. Ellen White
feared the "alpha" because she was sure that Kellogg's
views carried to their logical conclusions would have
transformed Adventism into a fanatical, spiritualistic,
holiness sect.58

(Left page)
In his sermon given on April 6, 1901, at the General Conference session, Dr. E. J. Waggoner denied that his position on
God's life pervading all life was pantheism.

(Above left)
The scandal that involved E. J. Waggoner was front page
news in the Chicago American newspaper in 1906.
Courtesy Ellen G. White Estate

(Above right)
The break that eventually came in 1907 between Dr. John
Harvey Kellogg and the Seventh-day Adventist Church was
more than just over administrative policy differences, but
included also the key issue of Kellogg's doctrinal position.
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My grandfather, Elder Bert WaUer Brown, was a pioneer
Adventist preacher, with enlphasis on PREACH, and with
every shading of meaning which the word "pioneer" implies.
Born on the prairies of Kansas, he and his family accepted
Adventism through meetings held in a little country
schoolhouse in the last decade of the nineteenth century.
He became convinced that the Lord had called him to
preach, but there seemed no similar conviction in the minds
of local denominational leaders. Not one whit deterred, he
spent some time at Union College studying theology, returned to the farm, married, and became an unceasingly active lay preacher. He would walk 20 miles or more to preach
the gospel: in fact, he loved nothing better. This was done in
addition to his farming, on which his small, growing family
depended for their livelihood.
He was a small, wiry man of boundless energy and conviction, and after he had raised up several companies of believers, the local conference leaders decided that he was, indeed, "called." They invited him into the formal gospel
ministry; his salary was to be $3.00 per week, with absolutely no ''perks.'' His fiery, brown-eyed, indomitable little
wife agreed to do the farming and raise the three little children while he fuifilled his destiny for the Lord.
In those days it was customary for preachers to be away
from home for as much as three months at a time. They
might be only 25 miles away, but in his case, since he arranged for the weekly $3.00 to be sent to Anna Dean, he had
no money with which to come home for visits. He truly went
out "without purse or scrip," depending on the hospitality of
the local people for his board and housing. Often he did not
even have two cents to buy a stamp in order to write and let
Anna Dean know that he was at least alive.
The working fOl'ce of the very small Adventist church was
stretched thin in those days and in those areas. And when he
accepted.an invitation to become president of the Kentucky
conference in 1910, some of his most colorful encounters for
God occurred. He refused to sit in an o.f]UJe
in comfort. He
continued to work as an evangelist, even as he carried out
his presidential duties.
He lived to be 95. He built many churches, pastored several large ones, and never lost fire, enthusiasm, or his conviction that to be an Adventist preacher was the highest calling to which a. person could aspire. Several years before he
died, he painstakingly wrote out his memoirs: this document
is a precious family treasure. In his own words, here is the
story of his first meeting in the Cumberlands.
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Elder Brown's

Story

he time had now come for me to answer
requests for meetings to be held in the
Cumberland Mountains. I decided to answer the call of Mr. John R. in Elliott
County. I wrote him that I would arrive at
his place on January 10 and that I would be ready to
preach the gospel of Christ and the seventh-day Sabbath as he had requested.
On January 9, 19??, I went to the railway station and
bought
Morton's Gap, a station on the
d. This railroad went through
Mountains where Dan.
ap
e grandfa
and
raham
President Lincoln, entered
they came from Virginia to se
in thIS hea
-timbered state. These men named this pass the "Wilderness
Road" but there really was no road, only a path through
the opening in the mountains. Now the train took that
same route, but it had changed and gotten easier.
Leaving at two p.m. we traveled all afternoon and
into the night; the train was slow and could hardly pull
up the sides of the mountains. When we arrived at my
destination at eleven p.m. I was asleep. The conductor
awakened me and told me I better get off. I took my little grip, went down the steps of the train, and found
myself on the totally dark ground. There was no light
anywhere except a lantern being carried by a man who
was there to put mail on the train. I stumbled over and
asked him where there was a hotel and he replied,
"Stranger, we don't have no such thing here." I said that
I needed a place to stay the rest of the night. He
pointed to a light down the hill and said he was sure
old Jim would give me a bunk to sleep on.
I slid down the hill in the dark. The underbrush skinned my legs, but I finally found the cabin door. I called
to Jim that I needed a bunk for the rest of the night. He
shouted, "The latch string is out; come in!" He then told
me to roll in the bunk near the door. I soon was in bed,
and after fighting bugs for some time, I went to sleep.
About five in the morning Jim called to me that the
flapjacks were ready, so I rolled out and ate breakfast - flapjacks and sorghum molasses. I inquired how I
could get out to Carter Creek where Mr. R. lived. Jim
said that he knew J olm and asked me if that was the
fellow I had come to see. When I told him yes, he said,
"Well, you go up to that open spot and you will find
two paths. You take the right path and follow the trail
all the way to John's place. It is a right smart way,
about 15 miles."
1 thanked him for the bed and breakfast and offered
to pay him. "Stranger," he said, "you don't know us
people out here, 'cause we don't charge for every little
thing. You just stop and see me every time you come by
here." I promised that I would and started on my way.
Just as the sun was coming over the mountain-tops, I
walked over a small mountain and came down to a
creek where the trail led me by some cabins. At each
place the entire family would come out to greet me.
They would say, "Stranger, where are you from? Where
are you going? What is your name? Are you married?

T
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How many children do you have? Why did you come
way out here?"
I answered all the questions and told them I was a
preacher. Then they replied, "You better be careful, for
they kill preachers out here." One family invited me to
stop and have some corn pone and molasses, and I was
glad to accept the invitation, for I didn't know when I
would eat again.
There was plenty of wild game as I traveled along,
foxes, wolves, and possums ran across
ath. One
deer came down to the creek to drink.
dover
ligh ridge to wade through anothe
et a
iding a horse and leading
and asked
e if my na
. d."
a horse
ou were a pre her
his place to hoI meetings. If I didn't see
you, he to me to let the horse loose and he would go
home. Oh, yes, the horse's name is Joe. Stranger, I am
glad I found you and later I will see you over at Old
John's. I must be on my way."
Now my problem was how to get on Joe's back.
There was no saddle, only a saddle blanket. I finally
managed to get him to stop dancing around and to
stand still by a larg~ rock and I succeeded in getting on.
I thought it was a good thing that I had been raised on
a farm or I would never have been able to manage that
lively horse, especially with no saddle.
Away we went, through very heavy timber. The trees
were so large they hid the sun and it was quite dark in
the forest at times. We finally came to a place where
there were two paths. Nobody had told me about this. I
did not know which one to take, so I asked the Lord to
guide the horse. I let loose of the reins and Joe took
the path to the left, which proved to be the way to
John's place.
As Joe and I traveled along, we met people who lived
on the side of the .path. All of them were kind. I
reached John's house about sundown, having walked
and ridden Joe since about six that morning. The R
family were ready to eat supper and they invited me to
be seated at the table. I was very glad to accept their
invitation for by then I was really hungry.
After supper we sat around the fireplace and talked
about the Adventist doctrine and the Bible prophecies.
John told me that he had sent out word that I would
preach tomorrow night over at the community hall. I
said "Fine." \Ve studied the Bible together most of the
next day, and after supper John said, "We better get
over to the hall early and see if we can arrange a place
for you to stand and preach." I was curious, but I said
nothing. I decided to wait and see what the situation
was.
We were on the way before it was completely dark.
The distance to the hall was over two miles. I found an
old log building with several windows on each side, but
the glass had been broken out of them. The people had
already begun to arrive. After some planning, a wire
was extended from the roof to hang the lantern on at
the back of the room. There were a number of benches
with no backs scattered along the wall. We moved
these and placed them across the room in front of the
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lantern.
Everything was now ready for the preaching to begin.
We had only two old song books, but Brother John
went to the door and told the people to come in and
said we would sing some old songs that everybody
knew. As he started back across the room, the heavens
were streaked with fire from the guns of some of the
mountaineers that I had been warned about. It really
~lOunded like the Fourth of July was being celebrated
with its explosions of firecrackers. Brother John ignored the shooting, and put a tuning fork between his
teeth to get the right pitch. He began to sing "What A
Friend We Have In Jesus" in long meter time.
It seemed that all the people wanted to be close to
John or to me. I could tell that the gunfire had made
them very nervous. They crowded around the two of us
until we were wedged in so tight we could not move.
All were singing at the top of their voices. Our next
was "Redeemed, How I Love To Proclaim It" and
stl
eople kept coming, crowding the hall to capacity.
After se
prayer. I bowe
all that were present a
Christ as Lord. I told them I w
of the
number and desired to tell them from the Bible about
the love of God. A few of the men now moved back
and began to shoot from out of the windows into the
yard. I asked them to be quiet while the Bible was
being read.
I began to read John 3:16. As I completed reading
that text another volley of shots rang out on the night
air. I was trying to preach, but it seemed almost impossible for me to make them hear above the gunfire. I
said, "Boys, if you desire to take over this meeting, I
will listen to what you have to say. But if you want me
to preach, you must be quiet and stop shooting until the
meeting is over." For about 15 minutes they were quiet
and I told them the story of how God loved them and
desired to save every one of them. Alas, the shooting
began again. I finally told them that I would be back the
next night, and if they needed me on the baseball team
the next day I could play. (l had heard them talking
about a game they had planned for the next afternoon.)
Brother .John began to sing "Praise God, From Whom
All Blessings Flow." I dismissed the meeting with a
short prayer. Then there was a mad rush for the door
with guns shooting until the heavens were all ablaze.
There were about 15 women present and they
apologized to me for all the disturbance. "This is the
way of the hill country," they said. Then two old sisters
came up close to where I was standing and whispered,
"Preacher, please don't come back tomorrow n.ight, for
a group of those men out there plan to kill you. The
last meeting we ever had in Elliott County, the preacher
was stoned to death as he went down the canyon path
out yonder. We would like to hear you preach, but we
don't want another killing. Here in these mountains we
have a lot of criminals. Jim S. has killed seven men and
the law don't even touch him. Others have killed one or
more. These men think you are a government whiskey
revenue man searching for their moonshine stills."

I told them. that I had not known any of this when I
agreed to come, but that I had promised the people that
I would come back tomorrow night and I didn't feel
right about breaking a promise. I felt sure that God
would protect me. But I thanked them kindly and asked
them to come back and pray during the meeting and
afterward for God's protection over all of us.

Some of the hill people of Kentucky visited by Elder Brown
were suspicious that rather than being a preacher, he was a
"revenuer" come to discover their stills.
Credit: The Foxlire Book
As we walked home, I asked John if what the women
had told me could possibly be true. He replied, "Well,
there were some bad men there tonight and yes, they
did .kill the preacher that held the last meeting here."
For a moment I wondered why he had not told me
this when he contacted me about holding the meetings,
but since I was here, I could see no course other than
going forward.
The next day some of the good men of the community came to the house to meet me. They were sociable
and said they were glad to have the meetings and that
they planned to attend that night. Also during the day a
number of the close neighbors came in to talk with me
about the things I had preached and to ask more about
Adventism.
Brother John's wife had suddenly become sick, and
that created a new problem, for as night drew on, he
told me that he would have to change his plans and remain at home with her. I fully agreed that she should
not be left alone, but I must confess that I missed his
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strong, brave presence as I took the lantern, some
matches, and my Bible, and started finding my way to
the hall. I was careful to mark the path with broken
twigs so as to be able to get home through the timber
after the meeting and not get lost.
When I reached the hall, there was already a crowd
of people. I lit the lantern and hung it up. Then I went
and talked with "the boys." It had started to rain, so everyone crowded into the little hall. They wanted to sing
and began calling, "Where is Brother John? He always
leads in the singing." I told them why he was not there,
but I said that I would help them sing. They crowd
around me and we sang several old hymns that t
knew by heart.
While we were singing, m
eart
sank when I heard scatte
utside.
But t
inside the
ee
a I was their
ser
ound me in a kind of
ective Ir
B as the outside shooting continued,
some of the men inside couldn't resist shooting "replies" out of the windows. I begged for quietness, then I
offered prayer. They were quiet as mice during that
time; several bowed their heads reverently. Then I
began to read from the Bible, "Come unto me, all ye
that labor and are heavy-laden and I will give you rest."
I told them that Jesus was a loving Christ and that He
would hear them if they prayed to Him. His ear was always open to those who needed and loved Him. I
pleaded with them to confess their sins, and told them
that God would gladly forgive them and help them
make a new start. I asked them to listen and see if they
could hear God's voice speaking to them. Then I asked
for a show of hands if anyone wanted to be mentioned
in the closing prayer, and several of the women raised
their hands. Then I announced that we would have
another meeting the next night.
Now that the meeting was over, the shooting began
in earnest and there was also a lot of yelling. I stayed
and shook hands with those who remained in the building; then I took my lantern and started home through
the rain. It was very dark and slippery. As I traveled
along the path, stumbling and slipping, I came to a
thick stand of trees. Lightning flashed across the sky
every few minutes and gave me a dim view of the path,
for which I was thankful.
When I had gone about half a mile from the hall, the
lightning flashed, and before me I saw several men
lined up on either side of the path. I remembered what
tlle good women had told me the night before about the
last preacher being murdered, and I wondered if these
were my last moments on earth. However, I breathed a
quick prayer to God for His protection, and I had' faith
to believe that this would come to pass.
As I came up to where the men were standing, lightning flashed again. I spoke to them in a very friendly
tone, saying that it was a very rainy night to be out. The
only reply was several gunshots over my head. In spite
of my faith, I was a little bit nervous as the bullets
whizzed through the air. I did not stop to bid them
"Good night" but hurried as fast as possible to reach
the clearing beyond the woods.
It kept raining harder and harder; the red Kentucky
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Elder Brown doubtless had a great deal
of interest in all aspects of the 'Work of
angels, especially in light of situations
of varying kinds that he faced in the
mountains of Kentucky. Courtesy of the auth",

mud seemed to have glue in it. I was so thankful to
reach Brother John's house at last. The next day people
came from morning until night to talk about the meetings and about God. Some of these had not attended
the meetings because they feared gunfire, so I had a
chance to tell them also about Bible truth.
Then it was time for the long walk through the
woods to the hall where both men and women were
waiting. I was able to talk with the leaders who had
been "shooting up the meetings," as the Kentuckians
would say. I did my best to reason with them and I
think I convinced them that I was just what I said I
was - a simple preacher who wanted to share a knowledge of God and truth. They gave me their word that
there would be no more shooting, at least from the inside of the hall. The ringleader, the'man they all feared,
had agreed to stay away, and they were relieved. From
what they told me, they had good reason to fear him.
From that time on the meeting was quiet and the
people deeply interested.
As the Spirit of God moved upon hearts to repent of
sin, the first man to ask for prayer was one who was a
criminal and had never been arrested by the sheriff for

!.

fear that he would draw his gun first and murder the
lawman. Now the power of Satan was broken and one
after another asked God to forgive their sins. It was
quiet in the hall, but as soon as the meeting was over
the heavens were lighted up again with shots from several guns.
A Mr. F. asked me to go to his house and spend the
next day. I had accepted, but by this time it had turned
very cold and it was snowing. When I reached the F.
I
I saw several children playing barefooted in
all ran timidly into the house as I, a
er, en
r. F. was
a fine fire in the room. The
burning logs w
I'
long. The children would
hold their feet near the fir o warm them and then go
outside again to play in th
ow. As I visited with this
family, I asked how long
lived there. Mr. F. replied, "I was born in this
I
my father was bo
here. This house was built by my
ther
ago. I am sure that Elliott County is tli
the whole United States. I know, because
68 years
old and have traveled quite a bit." I asked him where he

find men who were making moonshine whiskey so they
could take them off to jail. But I believe you are a true
preacher, for you have not said anything about moonshine stills. So the boys have decided not to harm you.
So long as you preach as you have been doing, you will
be safe. I am glad you came out here all the way from
Louisville to tell us about God and the Bible. You will
always be welcome in our house whenever you can
come."
I thanked him sincerely, bade all the family good-bye
and made my way to the meeting hall. Because the
ground was covered with s':\ow, I wondered if people
could or would come to the meeting. But when it was
time to begin, the hall was full, just as it had been on
the other nights.
As the days went by, I visited in the homes of all the
interested people and shared their simple food. I often
ent
e night, for it was the custo
at a home after dark

Among author Miriam Wood's prized possessions are a few
quotations in the handwriting of her grandfather, Elder Bert
W. Brown.
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had been.
"Well, I have been in Lawrence County, and also in
Pike County, and I have come back here to live out the
rest of my days." Dinner was now ready and all of us,
including the children, crowded around the table. Mrs.
F. asked me to say a blessing. This n:mst have been
something the children had never experienced before,
because they giggled during the prayer. Mr. F. was very
hospitable and urged me to help myself to the sweet
potatoes and corn pone. I gladly accepted. The sorghum
molasses was sitting in a big bowl in the middle of the
table and the family poured it liberally over the sweet
potatoes and corn pone and mixed it together.
After dinner, in the early afternoon, he told me how
the Indians used to overrun the settlers. Then when
they were gone, the "moonshiners" had taken over, selling homemade whiskey without paying the required federal tax. "Now you can see why we have such bad men
around here. Every stranger that comes through here is
suspected of being a revenue man sent out by the government. Sad to say, we have had a number of men professing to be preachers who were not preachers at all,
but were government men. They were just out here to

The Davisville, Kentucky, church was typical of many that
Elder Bert Brown untiringly worked with.
Courtesy of the author
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771£photograph of Ihe Bert W. Brownfamity was taken about
the time that Ihe events depicted in Ihe story occurred.
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lie down. But everyone was happy and cheerful. And it
ave me a chance to tell many people of Christ and His
and His death on the cross.
breakfast was the same, and nearly all the
meal
.s ti
ear consisted of sweet potatoes,
corn p 1 ,
hum molasses. I knew this
was not an a
at
ecially for the children,
but I had no money with
o help them, and even
if I had had the money, their
g pride would not
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The women
have permitted them to accept
raised the corn and the cane fa
m: also the
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'apped
hunted some and sold the furs to buy cof
and a bit of white sugar. The balance of their
e was
spent at the neighborhood
store telling stories and
whittling sticks with their pocket knives.
I preached in the hall for three weeks and every day I
learned to love the mountain people more. Before leaving, I organized the believers into a Sabbath School, and
appointed leaders to carryon the work of the church. I
had presented the basic truths of the Adventist message, and about 25 precious souls had accepted them. I
promised them that before long I would return and then
we would have a baptism. I left this little company in
the hands of God and went on to the next place which
called me.
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